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FOREWORD 

The materialistic demeanour cannot possibly 
stretch to the Transcendental Autocrat who is ever 
inviting the fallen conditioned souls to associate with 
Him through devotion or eternal serving mood. 
The phenomenal attractions are often found* to 
tempt sentient beings to enjoy the variegated position 
which is opposed to undifferenced monism. People 
are so much apt to indulge in transitory speculations 
even when they are to educate themselves on a 
situation beyond their empiric area or experiencing 
jurisdiction. The esoteric aspect often knocks them 
to trace out immanence in their outward inspection 
of transitory and transformable things. This im¬ 
pulse moves them to fix the position of the Imma¬ 
nent to an Indeterminate Impersonal Entity, no 
clue of which could be discerned by moving earth 
and heaven through their organic senses. 

The lines of this booklet will surely help such 
puzzled souls in their march towards the Personality 
of the Immanent lying beyond their sensuous gaze 
of inspection. The very first stanza of this publica¬ 
tion will revolutionise their reserved ideas when the 
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nomenclature of the Absolute is put before them as 
“ Krishna ”. The speculative mind would show a 
tendency of offeringisome other attributive name to 
designate the Unknown Object. They will prefer 
to brand Him by their experience as the “ Creator 
of this Universe ”, “the Entity beyond phenomena" 
—far off the reference of any object of Nature and 
void of all transformation. So they will urge that 
the very Fountain-Head should have no conceivable 
designation except to show a direction of the Invi¬ 
sible, and Inaudible Untouchable, non-fragrant and 
Unperceivable Object. But they will not desist from 
contemplating on the Object with their poor fund of 
experience. The interested enquirer will be found to 
hanker after the records left by erudite savants to in¬ 
compatible hallucinative views of savage demonstra¬ 
tion. In comparing the different names offered by 
different thoughts of mankind, a particular judge 
would decide in favour of some nomenclature which 
will suit best his limited and specific whims. The 
slave mentality of an individual will no doubt offer 
invective assertions to the rest who will be appealing 
to him for a revelation of his decision. To remedy 
this evil, the Hymns of the accepted Progenitor of 
the phenomena would do great help in taking up 
the question of nomenclature which is possessed of 
adequate power to dispel all imaginations drawn out 
of their experiencing the phenomena by their tenta¬ 
tive exploitations. 
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The first Hymn will establish the Supremacy of 
the Absolute Truth, if His substratum is not shot by 
the bullets of limited Time, Ignorance and uncom¬ 
fortable feeling, as well as by recognising the same 
as an effect instead of accepting Him as the Prime 
Cause. He will be satisfied to mark that the Object 
of their determination is the Par-excellent Supreme 
Lord Sree Krishna who has eternally embodied 
Himself in His Ever-Presence, All-Blissfull, All- 
Pervasive Perfected Knowledge as the very Foun¬ 
tain-Head of all prime causes of unending npn- 
beginning Time, the supplying Fosterer of all entities, 
viz., mundane and transcendental. 

The subsequent lines will go to determine the 
different aspects of the Absolute, who are but ema¬ 
nations of the Supreme Fountain-Head 11 Krishna ’, 
the Attractive Entity of all entities. Moreover, the 
derivative proclamation of the nomenclature will 
indicate the plane of uninterrupted, unending, trans¬ 
cendental felicity and the Nomenclature Himself is 
the Source of the two camponents which go by the 
names of Efficient and Material Causes. The very 
Transcendental Name ‘ Krishna' is known as the 
embodiment of all the transcendental eternal Rasas 
as well as the Origin of all eclipsed conceptions of 
interrupted rasas found in the mentality of animated 
beings which are successfully depicted by literateurs 
and rhetoricians for our mundane speculation. 
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The verses of Brahma-Samhita are a full eluci¬ 
dation of the Origination of phenomenal and 
noumenic conceptions. The Hymns of the incar¬ 
nated Prime potency has dealt fully with the 
henotheistic speculations of different schools which 
are busy to give an outer cover of an esoteric con¬ 
coction without any reference of the True Eternal 
Aspect of Transcendental non-transformable and 
imperishable manifestation of the Immanent. The 
Hymns have also dealt with different partial aspects 
of jthe Personality of the Absolute Who is quite 
isolated from the conception of the enjoyers of this 
phenomenal world. 

A very close attention and a comparative study 
of all prevailing thoughts and conceptions will 
relieve and enlighten all—be he a materialist, a 
down right atheist, an agnostic, a sceptic, a naturalist, 
a panthiest or a pan-anthiest—busy with their know¬ 
ledge of three dimensions only by their speculative 
exertions. 

This booklet is only the fifth Chapter of the 
Hymns of Brahma which were recorded in a hun¬ 
dred Chapters. The Supreme Lord Shree Caitanya 
picked up this Chapter from the Temple of Adi- 
keshava at Tiruvattar, a village lying under the 
Government of Travancore, for the assurance of all 
God-loving, and especially Krishna-loving, people in 
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this conditioned jurisdiction. This booklet can 
easily be compared with another book which passes 
by the name of Shreemad Bhagabatam. Though it 
has got a reference in the pantheon of Puranas, the 
Bhagavatam corroborates the same idea of this 
Pancharalra. 

The devotees should consider that these two 
books tend to the identical Krishna Who is the 
Fountain-Head of all transcendental and mundane 
entities and has a manifestive exhibition of the 
plenary variegatedness. 

Aspersions of calumniation are restricted in the 
limited world, whereas transcendence cannot admit 
such angularities being an angle of 180 ° or void of 
any angular discrepancies. 

The publisher is carried away to the realm of 
gratitude when his stores of publication are scrutini¬ 
sed. Thakur Bhaktivincda has given an elucidatory 
purport of the conception of the Most Sublime 
Fountain-Head of all entities in Bengali, and one of 
his devout followers has rendered that into English 
for propagatory purpose. Thanks would be pouring 
to Tridandiswami Bhakti Pradeep Teertha and 
Professor N. K. Sanyal, M.A. of Ravenshaw College, 
Cuttack, who have given facility to help the readers. 
The purports and the translations are traced to the 
backgrounds of the writings of Shreela Jeeva 
Goswami, a contemporary follower of the Supreme 
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Lord Shree Krishna Chaitanya. The emotional 
aspirations will find fair play in perusing the texts 
of this brochure by one and all who have any 
interest in pure theistic achievements. The 
materialistic inspection often goes on to say that the 
provincial conception of theism has made the depict¬ 
ing of trancendental unity into diverse face quite 
opposed to the ethical consideration of the limited 
region. But we differ from such erroneous con¬ 
siderations when we get a prospective view of the 
manifested transcendentality eliminating all histori¬ 
cities and allegorical enterprises. All our enjoying 
mood should have a different direction when we 
take into account the Transcendental Entity Who 
has obsessed all frailties and limitations of nature. 
So we solicit the happier mood of the scrutinise rs to 
pay special attention to the importance of manifestive 
transcendence in Krishna. 

It was found necessary to publish this small 
book for the use of English-knowing people who 
are interested in the acme of Transcendental Truths 
in their manifestive phases. The theme delineated 
in the texts of this book is quite different from the 
ordinary heaps of poetical mundane literature, as 
they are confined to our limited aspiration of senses. 
The book was found in the South some four 
centuries ago and it is again brought into light in 
the very same country after a long time, just like the 
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■worshipping of the Goddess Ganges by the offenng 
of her own water. 


One of the most distinguished sons of Andhra 
M. R. Ry., S. R. Y. Sivarama Prasad Bahadur, 
Rajah of Challapalli, has most generously offered to 
bear all expenses of publication of this source-book 
of devotional literature from the spontaneous impulse 
of his pure love to the Lotus Feet of the Supreme 
Lord Sree Krishna Chaitanya. May the Blissings of 
the Lord be showered on him for serving the cause of 
the propagation of the Word of Krishna for tfie 
eternal benefit of all. 


Shree Gaudiya 
Math, 

Calcutta, the 1st 
August, 1932. 


SIDDHANTA SARASWATI. 
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Translation.—Krishna who is known asGovinda 
is the Supreme God-head. He has an eternal blissful 
spiritual body. He is the Origin of all. He has 
no other origin and He is the Prime Cause of 
all causes. (1). 
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Purport.—Krishna is the exalted Supreme entity 
having His eternal name, eternal form, eternal 
attribution and eternal pastimes. The very name 
Krishna implies His love-attractmg designation. 
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expressing by His eternal nomenclature the Acme 
of entity. His eternal beautiful heavenly blue-tinged 
body glowing with the intensity of ever-existing 
Knowledge has a flute in both His hands. As His 
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inconceivable spritual energy is all- extending, still 
He maintains His all-charming medium size by 
His qualifying spiritual instrumentals. His all- 
accommodating supreme subjectivity is nicely 
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manifested in His eternal Form. The concentrated 
all-time presence, uncovered Knowledge and 
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inebriating felicity have their beauty in Him. The 
mundane mainfestive Portion of His Own Self is 
known as all-pervading Paramatma, Iswara (Superior 
Lord) or Vishnu (All-fostering). Hence it is evident 
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that Krishna is sole Supreme God-Head. His un¬ 
rivalled or unique spiritual body of super- 
excellent charm is eternally unveiled with innumer- 
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able spiritual'instrumentals (senses) and unredeem¬ 
able attributes keeping their signifying location 
properly, adjusting at the same time by His inconce¬ 
ivable conciliative powers. This beautiful spiritual 
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Figure is identical with Krishna and the spiritual 
Entity of Krishna is identical with His own Figure. 

The very intensely blended entity of eternal 
presence of felicitous cognition is the charming 
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targetted holding or transcendental Icon. It 
follows that the conception of the indistinguishable 
formless magnitude ( Brahman ) which is an indolent, 
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lax, presentment of cognitive bliss, is merely a penu¬ 
mbra of intensely blended glow of the three conco. 
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mitants, viz., the blissful, the substantive and the cog¬ 
nitive. This transcendental mainfestive Icon Krishna 
in His original face is primordial background of 
magnitudinal infinite Brahman and of the all- 
pervasive Over-soul. Krishna as truly visioned in 
His variegated pastimes, such as Owner of transcen- 
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dental cows, Chief of cow-herds, Consort of milk¬ 
maids, Ruler of the terrestrial Abode Gokula and 
Object of worship by transcendental residents of 
Goloka beauties, is Govmda, He is the root-cause 
of all causes who are the predominating and pre¬ 
dominated agents of the Universe. The glance of 
His projected fractional Portion in the Sacred 
Originating water viz., the Personal Over-soul or 
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Paramatma, gives rise to a secondary potency— 
nature who creates this mundane universe. This 
Over-soul's intermediate energy brings forth the 
individual souls analogously to the emanated rays of 
the Sun. 

This Book is a treatise of Kaishna; so the 
preamble is enacted by chanting His Name in the 
beginning. (1) 

Translation. —(The Spiritual place of transcen¬ 
dental pastimes of Krishna is portrayed in the 2nd 
verse). The super-excellant station of Krishna, 
which is know'n as Gokula, has thousand of petals 
and corolla like that of a lotus sprouted from a part 
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of his Infinatary aspect, the whorl of the leaves 
being the actual abode of Krishna (2). 

Purport.— Gokula, like Goloka, is not a created 
mundane plane—unbounded character forms the dis¬ 
play of his unlimited potency and His propagating 
manifestation. Baladeva is the mainstay of that 
energy. The transcendental Entity of Baladeva Jias 
two-sold aspects viz., infinite spiritual manifestation 
and infinite accomodating space for insentient gross 
things. The uni-quadrantal delineation of material 
universe will be dealt with in the proper place. The 
tri-quadrantal extensions of the transcedental infini- 
tary field of the Almighty, unlamenting, non-perish¬ 
ing and non-apprehending unlimited situations of 
halo which are fully Spiritual Majestic foliation. 
This very majestical extension portrays the manifes¬ 
ted lofty rich feature of the vaster unlimited region 
or greater atmosphere which has its resplendent 
location wholly beyond the realm of mundane nature, 
on the further shore of Viraja surrounding by the 
halo of Brahman or Indistinguishable Entity. This 
majestical power of unlimited spirit emanates on the 
upper portion of the luminous sphere into the most 
charming Gokula or eternally existing Goloka, ex¬ 
ceedingly beautified by the assorted display of efful- 
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gence. Some designate this region as the abode of 
the Supreme Narayana or the original Fountainhead. 
Hence Gokula, which is identical wilhGoloka, is the 
supreme plane. The same sphere shines as Goloka 
and Gokula respectively by its upper or transcen¬ 
dental and lower or mundane situation. 

e Sree Sanatana Goswami has told us as follows 
in his Brihat Bhagawaiamrita which embodies the 
final essence of all the Books of Instructions: “He 
displays His pastimes here in this land as He is used 
to do in Goloka. The difference between the two 
planes lies only in their locations as high and low ; 
that is, in other words, Krishna plays exactly the 
same part m Goloka as He exhibits on the mundane 
plane of Gokula. There is practically no difference 
between Gokula and Goloka save that this what 
exists in the shape of Goloka in the upper region is 
the same as Gokula on the mundane plane when 
Krishna showed His varous Activity there. Sree 
JIva Goswami has also inculcated the same in the 
Bhagawal Sandarbha of his ‘Six Treatises,' To ascer¬ 
tain the plane -of Goloka:—Brindabana is the eternal 
abode of Krishna and Goloka and Brindabana are 
identically one, and though both are identical, yet 
Krishna’s inconceivable energy has made Goloka the 
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acme of this spiritual Kingdom and Gokula of Mut¬ 
tra province forming a part of the mundane plane 
■which is also a manifestation of tri-quadrantal bibhuti 
{conducting majesty). Poor human understanding 
cannot possibly make out how the extensive tri-quad¬ 
rantal, which is beyond human comprehension, can 
be accommodated in the limited nether material 
universe of a uni-quadrantal disclosure. Gokula is a 
spiritual plane, hence his condescended position in 
the region of material space, time, etc., is in no way 
restricted but unlimitedly manifested with his full 
boundless propriety. But conditioned souls are ant 
to assert material conception in regard to Gokula 
by their miserable senses so as to bring him below 
the level of their intellect. Though the eye of an 
observer is impeded by a cloud when gazing at the 
Sun and thougli the tiny cloud can never really 
cover the Sun, still the clouded vision apparently 
observes the Sun as covered by the cloud. In just 
2 
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the same way the conditioned souls with their obs¬ 
cured intelligence, senses and decisions, accept 
Gokula as a piece of measurable land. We can see 
Gokula from Goloka which is eternal. This is also a 
mystery. The attainment of Final Beatitude is the 
success in attaining one's eternal self. The success in 
identifying the true self is finally achieved when the 
screen of gross and subtle coils of conditioned souls 
is removed by the Sweet Will of Krishna. However, 
the idea of Goloka is seen to differ from Gokula till 
the success in unalloyed devotion is achieved. The 
transcendental plane of infinite spiritual manifesta¬ 
tion having thousands of petals and corolla like 
those of the lptus, is Gokula, the Eternal Abode of 
Krishna. (2) 

Translation. —The whorl of that transcendental 
otus is the realm wherein dwells Krishna. It is a 
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hexagonal figure, the abode of the indwelling pre¬ 
dominated and predominating aspect of the Ab¬ 
solute. Like a diamond the central supporting 
Figure of Self-luminous Krishna stands as the trans¬ 
cendental Source of all potencies. The Holy Name 
consisting of Eighteen Transcendental Letters is 
manifested in a hexagonal Figure with six-fold 
divisions. (3) 

Purport. —The Transcendental Pastimes of 
Krishna are two-fold, viz., manifested and non-mani- 
fested. The Pastimes in Brindabana visible to 
mortal eyes are the manifestive Leeld of Sree Krishna, 
and that which is not so visible, is non-manifestive 
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Leela of Krishna. The non-manifestive Leela is always 
visible in Goloka and the same is visible to human 
eyes in Gokula, if Krishna so desires. In his “ Krishna - 
sandarbha" Sree jiva Goswami Prabhu says, 
“Non-manifestive pastimes are expressed in manifes- 
tive Krishna -leela, and Goloka-leela is the 
non-manifestive pastimes of Krishna visualised from 
the mundane plane.” This is also corroborated 
by Sree Rupa in his Bhagavatdmntam. The progres¬ 
sive transcendental manifestation of Gokula is Goloka. 
So Goloka is the self-same majestic manifestation of 
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Gokula. The Eternal Pastimes of Sree Krishna, 
although not visible m Gokula, are eternally manifes¬ 
ted in Goloka. Goloka is the transcendental majes¬ 
tic manifestation of Gokula. The manifestations of 
the non-manifestive pastimes of Krishna with regard 
to the conditioned souls, are two-fold, i'/z.,(l) worship 
through the channel of the mantrams (inaudibly 
recited, liberating, self-dedicatory, transcendental 
sounds), (2) spontaneous outflow of heart’s spiritual 
love for Krishna. Sree Jiva Goswami has said that 
worship through the mantram is possible peima- 
nently in the proper place, when confined to one 
pastime. This meditative manifestation of Goloka 
is the pastime attended with the worship of Krishna 
through the mantram. Again, the pastimes that are 
performed in different planes and in different 
moods, are autocratic in diverse ways; hence 
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svarasiki, i.e., spontaneous, outflow of heart’s spiritual 
love for Krishna. This Sloka conveys two-fold 
meaning. One meaning is that in the Pastime 
attended with worship through the mantram con¬ 
sisting of Eighteen Transcendental Letters, Trans¬ 
cendental Words contained in the said mantram 
being differently placed make a manifestation of 
only one Lecla of Sree Krishna. As for example 
fTOT dtpRR aWteHSTOPT RTSl”,—this is a hexa¬ 
gonal mantram consisting of six transcendental 
words, viz., (1) i^TO, (2) dtf^R, (3) dtftad, ( 4 ) 

35TOTT, (5) (6) fl. These six transcendental 

words, when placed juxta-positionally, indicate the 
mantram. 

The hexagonal great transcendental machinery 
is in this wise. The principal seed, i. e. is situated 
in the instrument as the central pivot. Anybody 
with an impression of such an instrument in his 
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mind and concentrating his thought on such 
spiritual entities, can attain, like Chandradhvaja, 
to the knowledge ol the cognitive principle. The 
word indicates i.e., one who is conversant 
with one’s inner self, and the word fl indicates the 
transcendental nature. This meaning of the man- 
tram has also been corroborated by Sree Hari- 
bhakti-vilas. The general meaning is this that one 
who is desirous of entering into the Esoteric Pastimes 
of Krishna will have to practise His transcendental 
service along with the culture of the devotional 
knowledge relative to Him. (1) i.e., 

the proper Self of Krishna; (2) tre reft gf- 

*•*•> the true nature of Krishna’s Trans¬ 
cendental Pastimes in Braja; (3) a wftq s t 
i.e. the true nature of His spiritual associates in 
Braja, viz., the spiritual milkmen and the milkmaids; 
(4) i.e. the true nature of self-surrender to 

Krishna in the foot-steps of the spiritual milkmaids 
of Braja; (5; the true 
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nature of the spiritual knowledge of the unalloyed 
individual soul; (6) ftraafft, 3T?n\fwI%3f-^m 
i.e. the true nature of transcendental service to 
Krishna is this that the esoteric relation is established 
on the awakening of one's pure cognition. The 
meaning is that ram is only the transcendental 
service of the central Refuge Sree Krishna, as Pre¬ 
dominating Aspect of the Absolute, by one’s ego as 
the spiritual maid of the Predominated Moiety of 
the Absolute Integer, attended with pure devotion 
in the shape of one's entire self-surrender. The 
Pastime in Goloka or in Gokula during the stage of 
devotional progress, is the meditative worship through 
the mantram, and during the stage of perfection the 
pastimes manifest themselves as the unrestrained 
transcendental jubilations. This is the real aspect 
of Goloka or Gokula, which will be made more 
explicit in due course. The meaning of the words 
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“«7ifiiwr ' s that the transcendental meaning 

is expressed in the maniram by means of which, on 
tianscendental desire of love for Krishna and the 
service of Krishna being added, one is established 
in the eternal love of Krishna. Such Eternal Pas¬ 
times are eternally manifested in Goloka. (3) 

Translation. —The whorl of that Eternal Realm 
Gokula is the hexagonal Abode of Krishna. Its 
petals are the Abodes of gopas who are part and 
parcel of Krishna to Whom they are most lovingly 
devoted and are similar in essence. The petals 
shine beautifully like so many walls. The extended 
leaves of that lotus are the garden-hke dhama, i.e. 
spiritual abode of Sree Radhika, the most belo¬ 
ved of Krishna. (4) 
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Pnrport —The transcendental Gokula is shaped 
like the lotus. The eternal world is like a hexa¬ 
gonal figure; in that the Entities Sree Radha- 
Krishna, appearing in the form of mantram con¬ 
sisting of eighteen transcendental letters, are centred. 
The propagating manifestations emanating from the 
Chit Potency are present there with the said Entities 
as the centre. Sree Radha-Krishna is the Primary 
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Cause or the Seed Himself. Gopalatapani says, 
“ Ornkdm ’’ signifies the All-Powerful Gopala 
and His Potency; and “Kleeng” is the same as 
Omkara. Hence or the primary cause of 

All-Love, is connotative of the Entities Sree Radha- 
Krishna. (4) 

Translation. —The surrounding external plane 
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of Gokula is described in this verse. 

There is a mysterious quadrangular place 
named 11 Sveta-dvipa ” surrounding the outskirts 
of Gokula. Sveta-dvipa is divided into four parts on 
all sides. The abode of Vasudeva, Sankarsana, 
Pradyumna and Aniruddha are separately located 
in each of these four parts. These four divided 
abodes are enveloped by the four-fold human 
requirements such as piety, wealth, passion 
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and liberation, as also by the four Vedas, viz., Rik, 
Sama, Yajus and Atharva, which deal with the 
mantram and which are the bases of achievements 
of the four-fold mundane requirements. Ten tridents 
are fixed in the ten directions, including the Zenith 
and Nadir. The eight directions are decorated with 
the eight jewels of “ Mahapadma ”, “ Padma ”, 
“Sankha ”, “ Makara”, “ Kachhapa ", “Mukunda”, 
" Kunda ”, and “Neela ”. There are ten protectors 
(dikpalas) of the ten directions in the form of 
mantram. The associates of the hues of blue, 
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yellow, red and while and the extraordinary poten¬ 
cies bearing the names of ‘Bimala’, etc., shine on 
all sides. (5) 

Purport. —Primarily Gokula is the seat of 
transcendental love and devotion. Hence Yamuna, 
Sree Govardhana, Sree Radhakunda, etc., of the 
terrestrial Brajamandala lie within Gokula. Again, 
all the majesties of Vaikuntha are manifested there 
extending on all directions. The pastimes of the 
four propagating manifestations are all there in their 
proper places. The Parabyoma Vaikuntha has got 
its extension from the display of the four propagat¬ 
ing manifestations. Salvation as of Vaikuntha, and 
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piety, wealth and passion pertaining to worldly 
people, are in the proper places in Gokula as their 
original seed, i.e., primary cause. The Vedas also 
are engaged in singing the song of the Lord of 
Gokula. There are ten tridents in ten directions to 
prevent and disappoint those who are aspirants for 
having an entrance into Goloka through medita¬ 
tions without the Grace of Krishna. Self-conceited 
people who try to reach this Region through the 
paths of yoga (meditation) and jnana (empiric 
knowledge) are baffled in their attempts, being pierc¬ 
ed by the ten tridents. Self-annihilation has its 
excellence in Brahmadhama which represents the 
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outside covering of Goloka in the shape of tridents. 
3J?5 means a trident; the mundane three-fold attri¬ 
butes and the three-fold divisions of time represent 
the trident. STSTW^T# i.e. ascetics who practise 
the eight-fold yoga, are the non-differentiative libera- 
tionists who, trying to approach in the direction of 
Goloka, fall headlong into the pits of disappointment 
by being pierced and cut asunder by these tridents 
placed in ten directions. Those who proceed 
towards the direction of Goloka through the channel 
of devotion alloyed with majestic ideas, are fascinat¬ 
ed with the charms of Vaikuntha which is the outer 
covering plane of Sree Goloka, at the sight of the 
eight perfections, viz., ‘anima’, etc., and majesties 
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like “ mahapadma", eic. Those who are less 
forward in their intelligence relapse to the seven-fold 
world falling under the control of the ten protectors 
■{of the ten directions) in the guise of mantrams. In 
this wise, Goloka has become unknowable and in¬ 
accessible. It is only the Divine Selves of Godhead, 
the Propounders of the Divine Dispensations for the 
different Ages, who are always forward there to 
favour the approaching devotees who seek entry into 
the realm of Goloka through the channel of pure 
devotional love. These Divine Forms of God-head 
3 
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are surrounded there with attendants of their res* 
pective natures. Svctadwipa in Goloka is their 
place of abode. Hence Srila Thakur Brindabana 
the manifest Vyasa of Chaitanya-Leela, has described 
the village of Nabadwipa as bearing the name of 
Svetadwipa. In this Svetadivipa the concluding 
portions of the pastimes of Gokula exist eternally as 
the pastimes of Nabadwipa. Hence the Region of 
Nabadwipa, Braja and the realm of Goloka are one 
and the same indivisible entity; the difference only 
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lies in the manifestations of the infinite variety of 
sentiments, corresponding to the diverse nature of 
their devotional love. There is in this a most 
hidden principle which only the greatest souls who 
are possessed of the highest transcendental love, are 
enabled to realise by the direct Grace of Krishna. 
The truth is as follows :—In this mundane world 
there are fourteen spheres disposed in the graded 
order of high and low. Persons living with wives 
and children hankering for the pleasure-giving effect 
of their fruith'e actions, move up and down 
within the limits of the three worlds of '*}}, l 5 !: and 
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3=1'. I Brahmacharins of great austerities, ascetics and 
persons addicted to hypothetical truth, persons of a 
neutral disposition adopting non-fruitive works by an 
aptitude which seeks to be free from all mundane 
desires, move up and down within the limits of the 
worlds of 3f:, 33:, 33: and 337 | Above these 
worlds lies the abode of four-headed Brahma, 
above which lies the unlimited realm of 
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Vaikuntha of Vishnu, Kshirodakashdyi, lying in the 
ocean of milk. Paramahamsa Satmyasins and the 
demons killed by Sree Hari, by crossing the Viraja, 
i.e., by passing beyond the fourteen worlds, enter 
into the luminous Realm of Brahman and attain to 
Nirvana in the form of temporary abeyance of the 
temporal ego. But the devotee actuated by know¬ 
ledge (?IR*ra>), the devotee actuated by the pure 
devotional aptitude (?K*<•»), the devotee imbued 
with loving devotion the devotee actuated 

by pure love (2 w<H*M.), and the devotee impelled by 
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overwhelming love (yHld,<*Rfj).who serve the majesty 
of Godhead, have their locations in Vaikuntha, i.e., 
the Transcendental Realm of Sree Narayana. 

The devotees who are imbued with all-love and 
who walk in the foot-steps of the spiritual maids of 
Braja, alone attain to the realm of Goloka. The 
different locations of the devotees in Goloka accord¬ 
ing to the respective differences in the nature of 
their rasa, i.e., mellow quality, are settled by the 
inconceivable Power of Krishna. The pure devotees 
following the devotees of Braja and those following 
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the pure devotees of Nabadwipa are located in the 
Realm of Krishna and Gaura respectively. The 
identical devotees of Braja and Nabadwipa simulta¬ 
neously attain to the pleasures of service in the realm 
of Krishna and Gaura. Sree Jiva Goswami writes in 
his work Gopalacliampu that "the Supreme Trans¬ 
cendental Realm is called Goloka being the abode of 
transcendental cows, and •nt’T i.c., transcendental 
cowherds. This is the seal of the Rasa-pastimes of 
the Absolute Sree Krishna. Again the realm is called 
Sveta-dwipa owing to the realisation of some of the 
rasas which are the inconceivable manifestation 
derived from the untouched purity of that Supreme 
Realm. The two-fold entities of the supreme 
■Goloka and the supreme Sveta-dwipa are indivisibly 
the Realm of Goloka”. The gist of the whole 
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matter is this :—"Goioka as Sveta-dwipa is eternally 
manifest because the pleasures of enjoyment of the 
rasa could not be had in its entirety in the pastimes 
of Krishna in Braja. He accepts the emotion and 
effulgence of His Predominated Moiety, Sree 
Radhika, and makes an eternal Pastime for the 
enjoyment of Krishna-rasa there. Sree Krishna 
Chandra coveting to taste the following pleasures, 
viz., to realise (1) the nature of the greatness of love 
of Sree Radha; (2) the nature of the wonderful 
sweetness oi His love of which Sree Radhika has 
got the taste; (3) the nature of the exquisite joy that 
accrues to Sree Radha by Her realisation of the 





v? 


f% ?— 1 m’ 93 m>£^ *it% 

; «w^w jtfts- 

=r 3 q g^.ftfd sftr ^t” i ‘aprnf:’ 

g*rr:--“ sft: srt# fW’ ?wr:, ‘^rcr:’ 

3'FcH3ftcC3. I ‘I® 1 !:’ i ‘are’ ij^r 

a#ET ^ sifts: I ‘wm’ 


sweetness of His love, took His birth, like the Moon, 
in the ocean of the womb of Sree Sachi Devi. The 
esoteric desire of Sree Jiva Goswami Prabhu is 
herein made manifest. In the Veda it is also said, 
‘Let me tell you the mystery. In Nabadvvipa, the 
identical Realm of Goloka, on the bank of the 
Ganges, Gaura Chandra who is Govinda, the Entity 
of Pure cognition, who has two hands, who is the 
Soul of all souls, who has the supreme great person¬ 
ality as the great meditative sannyasm and who is 
beyond the three-fold mundane attributes, makes the 
process of pure unalloyed devotion manifest in this 
mundane world. He is sole Godhead. He is the 
Source of all forms, the Supreme Soul and is Godhead 
manifesting Himself in yellow, red, blue and white 
colours. He is the direct Entity of Pure Cognition 
full of the Spiritual (Chit) Potency. He is the 
Figure of the devotee. He is the Bestower of devo¬ 
tion and cognisable by devotion alone. The self¬ 
same Gaura Chandra, who is no other than Krishna 
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Himself, in order to taste the rasa of the pastimes of 
Radha-Krishna in Goloka, is manifest in the Eternal 
Realm of Nabadwipa identical with Goloka. This is 
also clear from the Vedic declarations, viz., 

“aTR^^rJifeT:,’’ “twr fwf^TSfw^ J ’ , “^kt tot: 

TOlfcf and various other state¬ 

ments of the theistic Scriptures. Just as Sree 
Krishna had His birth in the mundane Gokula 
through the agency of Yogamaya who is the primal 
Energy of the Supreme Lord, so with Her help He 
manifests the Leela of His birth in the womb of Sachi 
Devi in Nabadwipa on this mundane plane. These 
are the absolute Truths of Spiritual science and not 
the outcome, of imaginary speculation under the 
thraldom of the Deluding Energy of Godhead. (5) 

Translation. —The Lord of Gokula is the 
Transcendental Supreme God-head, the Own Self of 
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Eternal Ecstacies. He is Superior of all superiors 
and is busily engaged in the enjoyments of the 
Transcendental Realm and has no association with 
His mundane Potency. (6) 

Purport.— The sole Potency of Krishna which 
is spiritual, functioning as Krishna’s Own Proper 
Power, has manifested His Pastimes of Goloka or 
Gokula. By Her Grace individual souls who are 
constituents of the marginal potency can have 
admission into even those Pastimes. The Deluding 
Energy who is of the nature of the perverted 
reflection of the spiritual (Chit) Potency, has got her 
location on the other side of the river Viraja, which 
surrounds the Brahma-Dliama forming the boundary 
of Maha-Vaikuntha as the outer envelope of Goloka. 
The position of Goloka being absolutely unalloyed 
with the mundane, Deluding Energy, far from 
having any association with Krishna, feels ashamed 
to appear before His View. (6) 
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Translation.—Krishna never consorts with His 
Illusory Energy. Still her connection is not entirely 
cut off from the Absolute Truth. When He intends 
to create the material world the amorous Pastime, in 
which He engages by consorting with His Own 
spiritual (Chit) Potency Roma by casting His glance 
at the Deluding Energy in the shape of sending 
His time-energy, is an auxiliary activity. (7) 

Purport. —The Illusory Energy has no direct 
contact with Krishna, but has got indirect contact. 
Vishnu the Prime Cause, lying in the causal ocean, 
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(he Plenary Portion ot Maha-Sankarsana who has 
His seat in Malia-Vaikiintlm the sphere of Krishna’s 
own extended Transcendental Pastimes, casts His 
glance towards the Deluding Energy. Even in 
casting His glance He has no contact with the 
Deluding Energy because the spiritual (Chit) 
Potency Roma then carries the function of His 
glance as His unpolluted ever-submissive Potency. 
The Deluding Energy as the maid servant of the 
spiritual (Chit) Potency Roma, serves the Manifested 
Plenary Portion of God-head consorted with Roma, 
the Time-Energy representing the Force of Activity 
and Instrumentality of Roma; hence there is found 
the process of masculinity or the creative Force. (7) 
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Translation.—(The secondary process of 
association with Maya is described.) 

Romadevi, the spiritual (Chit) Potency, beloved 
consort of the Supreme Lord, is the Regulatrix of all 
entities. The Divine Plenary Portion of Krishna 
creates the mundane world. At creation there 
appears a Divine Halo of the Nature of His Own 
Subjective Portion (TOT) This Halo is divine 
Sambhu, the’ masculine symbol or manifested em¬ 
blem of the Supreme Lord. This Halo is the dim 
twilight reflection of the Supreme Eternal 
Effulgence. This masculine symbol is the Subjec- 
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tive Portion of Divinity who functions as progenitor 
of the mundane world, subject to the supreme 
Regulatrix (Niyati). The conceiving potency in 
Regard to mundane creation makes her appearance 
out of the supreme Regulatrix. She is Maya, the 
limited, non-Absolute (3FTO) Potency, the symbol of 
mundane feminine productivity. The intercourse 
of these two brings forth the faculty of perverted 
cognition, the reflection oi the seed of the pro- 
creative desire of the Supreme Lord. (8) 

Purport. —Sankarsana possessed of creative 
desire is the subjective Portion of Krishna taking 
the initiative in bringing about the birth of the 
mundane world. Lying in the causa! water as the 
primal Purusha Avalara He casts His glance 
towards Maya (Limited Potency). Such glance is 
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the efficient cause of the mundane creation. 
Sambhu the symbol of masculine mundane pro¬ 
creation is the dim halo of this reflected effulgence. 
It is this symbol which is applied to the organ of 
generation of Maya, the shadow of Roma or the 
Divine Potency. The first phase of the appearance 
of the mundane desire created by Maha-Vishnu is 
called the seminal principle of Mallot or the per¬ 
verted cognitive faculty. It is this which is identical 
with the mental principle ripe for procreative 
activity. The conception underlying it is that it is 
the Will of the Pnrusha Who creates by using the 
efficient and material principles. Efficiency is Maya 
or the productive feminine organ. The material 
principle is Sambhu or the procreative masculine 
organ. Maha-Vishnu is Purusha or the Dominat- 
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ing Divine Person wielding the Will. Pradhana or 
the substantive principle in the shape of mundane 
entities, is the material principle. Nature embody¬ 
ing the accommodating principle (sfThkH), is Maya. 
The principle of embodied Will bringing about the 
intercourse of the two, is the Dominating Divine 
Person (Purusha), Subjective Portion of Krishna, 
the Manifestor of the mundane world. All of these 
three are creators. The seed of amorous creative 
desire in Goloka, is the embodiment of pure 
cognition. The seed of sex-desire to be found in 
this mundane world, is that of Kali, etc., who are the 
shadows of the Divine Potency. The former, 
although it is the prototype of the latter, is located 
very far from it. The seed of the mundane sex- 
desire is the perverted reflection in this mundane 
world of the seed of the original creative desire. 
The process of the appearance of Sambhu is record¬ 
ed in the 10th and 15th Shlokas. (8) 

Translation. —All offspring of the consort of 
the Great Lord (Mahesvara) of this mundane 
world, are of the nature of the embodiment of the 
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mundane masculine and feminine generative 
organs. (9) 

Purport. —The full quadrantal extension of the 
Supreme Lord, is His Majesty. Of this the 
tri-quadrantai extensions of unlamenting, non¬ 
perishing and non-apprehending situations consti¬ 
tute the Majesties of the realms of Vaikuntha and 
Goloka, etc. In this temporal realm of Maya devas 
and men, etc.—all these together with all mundane 
worlds,—are the great majesties of the limited 
potency. All these entities are embodiments of the 
masculine and feminine organs of generation by the 
distinction of efficient and material causal principles; 
or, in other words, they are produced by the process 
of sexual intercourse between the male and female 
organs of generation. All the information that has 
been accumulated by the agency of the Sciences of 
this world, possesses this nature of sexual co-umon. 
Trees, plants and even all insentient entities are 
embodiments of the co-union of male and female. 
The feature that is of special significance is that 
although such expressions as ' the generative organs 
of male and female ’ are indecorous yet in Scientific 
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literature these words, expressing the above-men¬ 
tioned principles, are exceedingly wholesome and 
productive of abiding value. Indecorum is merely 
an entity pertaining to the external custom of 
society. But Science, and specially the highest 
Science, cannot destroy the true entity by deference 
to social custom. Wherefore, in order to demon¬ 
strate the seed of mundane sex-desire, the basic 
principle of this phenomenal world, the use of those 
identical words is indispensable. By the use of all 
these words only the masculine energy or the pre¬ 
dominating active potency, and female energy 
or the pre-dominated active potency, are to be 
understood. (9) 

Translation.—The person embodying the 
material causal principle, viz., the great Lord of this 
mundane world ( Mahesvara ) Sambhu, in the form 
of the male generating organ, is joined to his female 
consort the limited energy (Maya) as the efficient 
causal principle. The Lord of the world Maha- 
Vishnu is manifest in him by His Subjective Por¬ 
tion in the Form of His Glance. (10) 
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Purport. —In the transcendental atmosphere 
(Parabyoma), where spiritual Majesty preponderates, 
there is present Sree Narayana who is not different 
from Krishna. Maha-Samkarsana, Subjective 
Plenary Facsimile of the Extended Personality of 
Sree Narayana, is also the Divine Plenary Portion 
of the Propagatory Embodiment of Sree Krishna. 
By the power of His spiritual energy a Plenary 
Subjective Poition of Him, eternally reposing in the 
neutral stream of Viraja forming the boundary 
between the spiritual and mundane realms, casts 
His glance, at creation, unto the limited shadow- 
potency. Maya, who is located far away from Him¬ 
self. Thereupon Sambhu, Lord of Pradhana 
embodying the substantive principle of all material 
entities, who is same as Rudra, the dim reflection of 
the Supreme Lord's own Divine Glance, consum¬ 
mates his intercourse with Maya, the efficient mun¬ 
dane causal principle. But he can do nothing 
independently of the Energy of Maha-Vishnu repre¬ 
senting the direct spiritual Power of Krishna. 
Therefore, the principle of Mahat, or the perverted 
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cognitive faculty, is produced only when the Sub¬ 
jective Plenary Portion of Krishna, viz., the Prime 
Divine Avatara Maha-Vishnu who is the Subjective 
Portion of Samkarsana, himself the Subjective 
Portion of Krishna, is propitious towards the active 
mutual endeavours of Maya, Siva’s consort ( Sakii ), 
and Pradhana or the principle of substantive mun¬ 
dane causality. Agreeably to the initiative of Maha- 
Vishnu the consort of Siva creates successively the 
mundane ego (ahankdra), the five mundane elements' 
( bhutas) viz., space etc., their alttributes ( tanmatr&h) 
and the limited senses of conditioned soul (jiva ): 
The constituent particles, in the form of pencils of 
effulgence of Maha-Vishnu, are manifest as the 
individual souls ( jivas ). This will be elaborated 
in the sequel. (10) 

Translation. —The Lord of the mundane world, 






Kv 


3TT%r#][ ?ROimf ftfa: WfTSPfi: i 

^rfisj >Rre#r^?mRr: m *nrcr 11 u n 

OTrmwr^mf ,—hktw ifii srfo i 
3T3: 3?rc >33 ‘WOTf-Rr«RFR3«X’ I 3 3 ^FKTJPJT.* 
< «'(i'3'i|k^'+:’ ffit,—<jf Ji'iti^i^wa^tT JTajgo^rat 

Mana-Vishnu, possesses thousands of thousands of 
Heads, Eyes, Hands. He is the Source of thousands 
of thousands of Avataras in His thousands of thou¬ 
sands of Subjective Portions. He is the Creator of 
thousands of thousands of individual souls. (11) 

Purport. —Maha-Vishnu, the Object of worship 
of the hymns of all the Vedas, is possessed of an in¬ 
finity of senses and potencies, and He is the Prime 
Avatara-Purusha, the Source of all the Avataras. (11) 
Translation. —The same Maha-Vishnu is spoken 
of by the name of ‘ Narayana ’ in this mundane 
world. From that Eternal Person has sprung the 
vast expanse of water of the spiritual causal Ocean. 
The Subjective Portion of Samkarsana who abides 
in Parabyoma; the above Supreme Purusha with 
thousands of Subjective Portions, reposes in the 
state of Divine Sleep ( Yoganidra ) in the waters of 
the spiritual causal Ocean. (12) 
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Purport. — 1 Yoganidra ’ (Divine Sleep) is spoken 
of as ecstatic trance which is of the nature of the 
bliss of the true Subjective Personality. The above- 
mentioned Rama-devi is • Yoganidra ' in the form 
of • Yoga-Maya ’. (12) 

Translation. —The spiritual seeds of Samkarsana 
existing in the pores of skin of Maha-Vishnu, are 
born as so many golden sperms. These sperms are 
covered with five great elements, (13) 
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Purport. —The Prime Divine Avatara lying in 
the spiritual causal Ocean is such a great affair that 
in the pores of His Divine Form spring up myriads 
of seeds of the universes. Those series of universes 
are the perverted reflections of the infinite transcen¬ 
dental region. As long as they remain embedded in 
His Divine Form they embody the principle of spiri¬ 
tual reflection having the form of golden eggs. Never¬ 
theless by the creative desire ol Maha-Vishnu the 
minute particles of the great elements, which are 
constituents of the mundane efficient and material 
causal principles, envelope them. When those 
golden sperms, coming out with the exhalation of 
Maha-Vishnu, enter into Ihe unlimited accommoda¬ 
ting chamber of the limited potency (Maya) they 
become enlarged by the non-conglomerate great 
elements. (13) 
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Translation. —The same Maha-Vishnu entered 
into each universe as His o\ n separate Subjective 
Portions. The Divine Portions, that entered into 
each universe are possessed of His majestic Exten¬ 
sion, i.e. they are the eternal universal soul 
Maha-Vishnu, possessing thousands of thousands 
of heads. (14) 

Purport. —Maha-Vishnu lying in the spiritual 
causal Ocean is the subjective portion of Maha-Sam- 
karsana. He entered, as His own Subjective Portions, 
into those universes. These individual Portions all 
represent the second Divine Purusha lying in the 
Ocean of conception and is identical with Maha- 
Vishnu in every respect. He is also spoken of as. 
the Divine Guide, from within, of all souls. (14) 
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Translation. —The same Maha-Vishnu created 
Vishnu from his left limb, Brahma, the first pro¬ 
genitor of beings, from His right limb and, from the 
space between His two eye-brows, Sambhu, the 
divine masculine manifested halo. (IS) 

Purport.—The Divine Purusha, lying in the 
Ocean of milk, the same who is the regulator of all 
individual souls, is Sree Vishnu; and Hiranyagarbha, 
the seminal principle, the Portion of the Supreme 
Lord, is the prime progenitor who is different from 
the four-faced Brahma. This same Hiranyagarbha is 
the principle of seminal creating energy of every 
Brahma belonging to each of the infinity of univer¬ 
ses. The divine masculine manifested halo, Sambhu, 
is the plenary manifestation of his Prototype 
Sambhu, the same as the Primary Divine Masculine 
Generative Symbol Sambhu whose nature has already 
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been described. Vishnu is the integral Subjective 
Portion of Maha-Vishnu. Hence He is the Great 
Lord of all the other Lords. The Progenitor 
(Brahma) and Sambhu are the dislocated portions'of 
Maha-Vishnu. Hence they are gods with delegated 
functions. His own potency being on the left side 
of God-head, Vishnu appears in the left Limb of 
Maha-Vishnu from the unalloyed Essence of His 
Spiritual (Chit) Potency. Vishnu, Who is Godhead 
Himself, is the inner guiding Oversoul of every 
individual soul. He is the Personality of God-head 
described in the Vedas as being of the measure of a 
thumb. He is the Nourisher. The karmins (ele- 
vationisls) worship him as Narayana, the Lord of 
sacrifices, and the yogins desire to merge their 
identities in him as Paramalman, by the process of 
their meditative trance. (IS) 

Translation. —The function of Sambhu in 
relation to jivas is that this universe enshrining the 
mundane egotistic principle has originated from 
Sambhu. (16) 
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Purport. —The basic Principle is the Supreme 
Lord Himself who is the embodiment of the prin¬ 
ciple of existence of all entities devoid of separating 
egotisms. In this mundane world the appearance of 
individual entities as separated egoistic symbols, is 
the limited perverted reflection of the unalloyed 
Spiritual (Chit) Potency; and, as representing the 
primal masculine divine generative function Sambhu, 
it is united to the accommodating principle, viz., 
the mundane female organ which is the perver¬ 
ted reflection of the Spiritual (Chit) Potency, 
Rama-devi. At this function Sambhu is nothing but 
the mere material causal principle embodying the 
extension in the shape of ingredient as matter. Again 
when in course of the progressive' evolution of 
mundane creation each universe is manifested, then 
in the principle of Sambhu, born of the space 
between the two eye-brows of Vishnu, there appears 
the manifestation of the personality of Rudra; yet 
under all circumstances Sambhu fully enshrines the 
mundane egotistic principle. The innumerable jivas 
as spiritual particles emanating from the Over-soul 
in the form of pencils of rays of effulgence, have no 
relation with the mundane world when they come to 
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know themselves to be the eternal servants of the 
Supreme Lord. They are then incorporated into the 
realm of Vaikuntlia. But when they desire to lord it 
over Maya, forgetting their real identity, the egotistic 
principle Sambhu entering into their entities makes 
them identify themselves as separated enjoyers of 
mundane entities. Hence Sambhu is the primary 
principle of the egotistic mundane universe and of 
perverted egotism in jivas that identifies itself with 
their limited material bodies. (16) 

Translation. —Thereupon the same Great Per¬ 
sonal God-head, assuming the three-fold forms of 
Vishnu, Prajapati and Sambhu, entering into the 
mundane universe, plays the pastimes of preserva¬ 
tion, creation and destruction of this world. This 
pastime is contained in the mundane world. Hence, 
it being perverted, the Supreme Lord, identical with 
Maha-Vishnu, prefers to consort with the Goddess 
Yoganidra, the Constituent of His own Spiritual 
(Chit) Potency full of the ecstatic Trance of eternal 
Bliss appertaining to His Own Divine Personality. 

(17) 
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Purport. —The dislocated portions of the Divi¬ 
nity, viz., Prajapati and Sambhu, both identifying 
themselves as entities who are separate from the 
Divine Essence, sport with their respective non¬ 
spiritual (acini) consorts, viz., Savitri-devi and 
Uma-devi, the perverted reflections of the Spiritual 
(Chit) Potency. The Supreme Lord Vishnu is the 
only Lord of the Spiritual (Chit) Potency, Rama 
or Lakshmi. (17) 

Translation.— When Vishnu lying in the Ocean 
of milk wills to create this universe, a golden lotus 
springs from His Navel-pit. The golden lotus with 
its stem is the abode of Brahma representing 
Brahmaloka or Satyaloka. (18) 
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Purport .— 1 Gold ’ here means the dim reffec- 
tion of pure cognition. (18) 

Translation. —Before their conglomeration the 
primary elements in their nascent state remained 
originally separate entities. Non-application of the 
conglomerating process is the cause of their separate 
existence. Divine Afaha-Vishnu, Primal God-head,, 
through association with His Own Spiritual (Chit) 
Potency, moved Maya and by the application of the 
conglomerating principle created those different 
entities in their state of co-operation. And after that 
He Himself consorted with Yoganidra by way of 
His eternal Dalliance with His Spiritual (Chit) 
Potency. (19) 

Purport.—“ siffit: gs# tnrcHTOI. ” 

1 The mundane Energy Prakriti gives birth to this 
universe of animate and inanimate beings by My 
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Direction ’. The purport of this Shloka of the 
Geeta is that Maya, the perverted reflection of 
Spiritual (Chit) Potency, was at first inactive and her 
extension of matter constituting the material cause 
was also in the separately dislocated state. In 
accordance with the Will of Krishna this world is 
manifested as the resultant of the union of the 
efficient and the material causal principles of Maya. 
In spite of that, the Supreme Lord Himself remains 
united with His Chit Potency, Yoganidra. The 
word ‘ Yoganidra ’ or < Yogamaya ’ indicates as 
follows : ‘the nature of Chit Potency is manifestive 
of the Absolute Truth, while the nature of Her per¬ 
verted reflection, Maya, is envelopment in the gloom 
of ignorance. When Krishna desires to manifest 
something in the mundane ignorance-wrapt affairs, 
He does this by the conjunction of His Spiritual 
Potency with His inactive non-spiritual potency. 
This is known as Yogamaya. It carries a two-fold 
notion, namely, transcendental notion and mundane 
inert notion. Krishna Himself, His subjective Por¬ 
tions and those jivas who are His unalloyed separa¬ 
ted particles, realise the transcendental notion in that 
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conjunction. While conditioned souls feel the 
mundane inert notion. The external coating of 
transcendental knowledge in the conscious activities 
of conditioned souls, bears the name of Yoganidrd. 
This is also an influence of the Chit Potency of the 
Divinity. This principle will be more elaborately 
considered hereafter. (19) 

Translation. —By conglomerating all those 
separate entities He manifested the innumerable 
mundane universes and Himself entered into the 
inmost recess of every extended conglomerate (f^r?- 
At that time those jivas who had lain dormant 
during the Cataclysm were awakened. (20) 

Purport. —The word gfl (hidden cavity) bears 
various interpretations in the Shastras. In some por¬ 
tions the non-manifeslive pastimes of the Lord is 
called ‘$51’ and elsewhere the resting place of the 
indwelling spirit of all individual souls, is named 
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‘JJIT’. In many places the inmost recesses of the heart 
of each individual is termed *311’. The main point 
is that the place which is hidden from the view of 
men in general, is designated ‘gulia’. Those jivas 
that were merged in Hari at the end of the life of 
Brahma in the great Cataclysm during the preceding 
great Age of the universe, re-appeared in this world 
in accordance with their former fruitive desires. (20) 

Translation.— The same jiva is eternal and is 
for eternity and without a beginning joined to the 
Supreme Lord by the tie of an eternal kinship. He 
is transcendental spiritual potency. (21) 

Purport. —Just as the Sun is eternally associat¬ 
ed with his rays so the Transcendental Supreme 
Lord is eternally joined with the jivas. The jivas 
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are the infinitesimal particles of His Spiritual Efful¬ 
gence and are, therefore, not perishable like mundaile 
things. Jivas, being particles of God-head’s efful¬ 
gent rays, exhibit on a minute scale the Qualities of 
the Divinity. Hence jivas are identical with the 
principles of knowledge, knower, egoism, enjoyer, 
meditator and deer. Krishna is the All-pervading, 
All-extending Supreme Lord; while jivas have a 
different nature from His, being His atomic particles. 
That eternal relationship consists in this that the 
Supreme Lord is the Eternal Master and jivas are 
His eternal servants. Jivas have also sufficient eligi¬ 
bility in respect of the mellow quality of the Divi¬ 
nity. “sr&rf&resrM stffif ftfe ir tot”—B y this 
verse of the Geeta it is made known that jivas are 
His transcendental potency. All the qualities of the 
unalloyed soul are above the eight-fold qualities 
such as egotism, etc., pertaining to His achit 
potency. Hence the jiva potency, though very small 
in magnitude, is still superior to achit potency or 
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Maya. This potency has another name, viz. 
laiasthd or marginal potency, being located on the 
line demarcating the spheres of the spiritual and 
mundane potencies. He is susceptible to the in¬ 
fluence of the material energy owing to his small 
magnitude. But so long as he remains submissive 
to Krishna, the Lord of Maya, he is not liable to the 
influence of Maya. The worldly afflictions, births and 
re-births are the concomitants of the fettered condi¬ 
tion of souls fallen into the clutches of the deluding 
potency from a time that has no beginning. (21) 


Translation. —The Divine lotus which springs 
from the Navel-pit of Vishnu is in every way related 
by the spiritual tie with all souls and is the origin of 
four-faced Brahma versed in the four Vedas. (22) 

Purport. —The same Divine lotus originating 
from the Divine Person entered into the hidden 
recess, is the superior plane of aggregation of all 
individual souls. The four-faced Brahma, the image 
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of self-enjoyment, derives his origin from the proto¬ 
type Brahma or Hiranyagarbha, the mundane 
seminal principle, who regards the aggregate of all 
mundane entities as his own proper body. The 
delegated godship of Brahma as well as his 
being the dislocated portion of Krishna, are also 
established. (22) 

Translation. —On coming out of the lotus, 
Brahma, being guided by the Divine potency turned 
his mind to the act of creation under the impulse of 
previous impressions. But he could see nothing but 
darkness in every direction. (23) 

Purport. —Brahma’s impulse for creation arises 
solely from his previous impressions. All jivas get 
their nature conformably to their impressions of 
previous births and accordingly their activity can 
have a beginning. It is called the unseen or the 
result of one’s previous deeds. His natural impulse 
is formed according to the nature of the deeds done 
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by him in the previous Kalpa. Some of the eligible 
jifas also attain to the office of Brahma in this 
way. (23) 

Translation.— Then the Goddess of learning 
Saraswati, the Divine Consort of the Supreme Lord, 
said thus to Brahma who saw nothing but gloom in 
all directions, ‘ O Brahman, this mantram, viz., 
5Ttf^R iWwdftm ^nt” will assured¬ 
ly fulfil your heart's desire.’ (24) 

Purport.— The mantram, consisting of the 
eighteen Divine letters prefixed by the Kamavlja, is 
alone super-excellent. It has two-fold aspect. One 
aspect is (hat it tends to make the pure soul run after 
All-attractive Sree Krishna, the Lord of Gokula and 
the divine milk-maids. This is the acme of the 
spiritual tendency of jivas. When the devotee is free 
from all sorts of mundane desires and willing to 
serve the Lord he attains the fruition of his heart’s 
desire, viz., the love ot Krishna. But in the case of 
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the devotee who is not of unmixed aptitude this 
super-excellent maniram fulfils his heart’s desire 
also. The transcendental kamavija is inherent in the 
Divine Logos located in Goloka; and the kamavija 
pervertedly reflected in the worldly affairs satisfies 
all sorts of desires of this mundane world. (24) 

Translation. —O Brahman, do thou practise 
spiritual association by means of this mantram ; 
then all your desires will be fulfilled. (25) 

Purport. —Its purport is clear. (25) 

Translation. —Brahma, being desirous of satis¬ 
fying Govinda, practised the cultural acts for Krishna 
in Goloka, Lord of Swdadwipa, for a long time. His 
meditation ran thus, ‘ There exists a Divine Lotus of 
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a thousand petals, augmentedby millions of filaments, 
in the transcendental Land of Goloka. On its whorl, 
there exists a great Divine Throne on which is seat¬ 
ed Sree Krishna, the Form of Eternal Effulgence of 
Transcendental Bliss, playing on His Divine Flute 
resonant with the Divine Sound, with His Lotus 
Mouth. He is worshipped by His amorous milk¬ 
maids with their respective subjective portions and 
extensions and also by His External Energy 
(who stays outside) embodying all mundane 
qualities. (26) 

Purport.— Although the Object of meditation is 
fully transcendental, yet owing to her nature which 
is permeated with the quality of active mundane 
hankering, Maya, the non-spiritual potency of 
Krishna, embodying the principles of mixed saliva, 
rajas, and lamas, in the forms of Durga, and other 
non-spiritual powers, meditated on the Supreme Lord 
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Krishna as the Object of their worship. So long as 
there is any trace of mundane desire in one's hegrt, 
it is the Object of worship of Mayadcil ( Durga) who 
has to be worshipped by such a person; nevertheless 
the fulfilment of one’s heart's desire results from the 
worship of the Object of worship of Mayadcvi, and 
not from the worship of Mayadcvi herself. This is 
in accordance with the Sloka, “31WT: 3T 

fltwr | \\ ,r 

The meaning of this Sloka of the Bhdgavatam is that 
though other gods, as distinct manifestations of the 
Supreme Lord, are bestowers of sundry specific 
boons, yet a sensible person should worship the All- 
Powerful Supreme Lord, Giver of all good, with 
unalloyed devotion, without worshipping those 
mundane-gift-giving deities. Accordingly, Brahma 
meditated upon Krishna in Goloka, the Object of the 
worship, from a distance, of Mayadcvi. True devo¬ 
tion is unalloyed devotional activity free from all 
mundane desire. The devotion of Brahma, etc., is- 
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not unmixed devotion. But there is a stage of un¬ 
mixed predilection even in devotion for the attain¬ 
ment of one’s selfish desire. This has been fully 
described in the concluding five slokas of this work. 
That is the easiest method of Divine service, prior to 
the attainment of self-realization, by fallen souls. (26) 

Translation. —Then Gayatri, mother of the 
Vedas, being made manifest, t. e. imparted, by the 
Divine Sound of the Flute of Sree Krishna, entered 
into the lotus-mouth of Brahma, born from Himself, 
through His eight ear-holes. The Lotus-born 
Brahma having received the Gayatri, sprung from 
the Flute-song of Sree Krishna, attained the status of 
the twice-born, having been initiated by the Supreme 
Primal Preceptor, God-head Himself. (27) 

Purport.— The Sound of Krishna’s Flute is the 
transcendental blissful sound; hence the archetype 
of all Veda, is present in it. The Gayatri is Vedic 
rythm. It contains a brief meditation and prayer. 
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Kama Gayatri is the highest of all the Gdyatris, 
because the meditation and prayer contained iij it 
arc full of the perfect transcendental sportive acti¬ 
vities which are not to be found in any other 
Gayatri. The Gayatri that is attained as the sequel 
of the eighteen-lettered mantrain is Kdma-Gayalri 
which runs thus: “iff TWPM fTlft S'W’TR - #Tff 
cratS^lf: SRTCTTT. l’’ In this Gayatri, the realisa¬ 
tion of the Transcendental Pastimes of Sree Gopi- 
jana-ballava after perfect meditation and the prayer 
for the attainment of the Transcendental God of Love 
are indicated. In the spiritual world there is no 
better mode of endeavour for securing the super- 
excellent rasa-bedewed-love. As soon as that 
Gayatri entered into the ear-holes of Brahma, he 
became the twice-born and began to chant the 
Gayatri. Whoever has received the same Gayatri 
in reality, has attained his spiritual re-birth. The 
status of a twice-born that is obtained m accordance 
with one’s worldly nature and lineage, by the fetter- 
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ed souls in this mundane world, is far inferior to 
that of the twice-born who obtains admission into 
the transcendental world; because the initiation or 
acquisition of transcendental birth as a result of 
spiritual initiation is the highest of glories in as much 
as the jiva is thereby enabled to attain to the trans¬ 
cendental realm. (27) 

Translation. —Enlightened by the recollection 
of that Gayalrl, embodying the three Vedas, Brahma 
became acquainted with the expanse of the Ocean of 
Truth. Then he worshipped Sree Krishna, the 
Essence of all Vedas, with this hymn. (28) 

Purport. —Brahma thought thus within him¬ 
self, “ By the recollection of Kama-Gayain it seems 
to me that 1 am the eternal maid-servant of 
Krishna ”, Though the other mysteries in regard to 
the condition of the maid-servant of Krishna were 
not revealed to him, Brahma, by dint of his search¬ 
ing self-consciousness, became well acquainted with 
the Ocean of Truth. All the truths of the Vedas 
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were revealed to him and with the help of those 
essences of the Vedas he offered this hymn to the 
Supreme Lord Sree Krishna. Sriman Mabaprabhu 
has taught this hymn to His favourite disciples in- 
as much as it fully contains all the transcendental 
truths regarding the Vaishnava philosophy. Readers 
are requested to study and try to enter into the spirit 
of his hymn with great care and attention, as a 
regular daily function. (28) 

Translation. — I worship Govinda, the Primeval 
Lord, the First Progenitor Who is tending the cows, 
yielding all desire, in Abodes built with spiritual 
gems, surrounded by millions of Purpose-trees, 
always served with great reverence and affection by 
hundreds of thousands of Lakshmis or Gopecs. (29) 
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Purport.— By the word ‘ Chintdmam ’ is meant 
‘transcendental gem’. Just as Maya builds this 
mundane universe with the five material elements, 
so the spiritual (chit) Potency has built the spiritual 
world of transcendental gems. The chintdmam 
which serves as material in the building of the 
Abode of the Supreme Lord of Goloka, is a far rarer 
and more agreeable entity than ‘ the Philosopher’s 
stone’. The Purpose-tree yields only the fruits of 
piety, wealth, fulfilment of desire and liberation; but 
the Purpose-Trees in the Abode of Krishna bestow 
innumerable fruits in the shape of chequered Divine 
Love. Kama-dhenus (cows yeilding the fulfilment 
of desire) give milk when they are milked ; but the 
Kamadhentts of Goloka pour forth oceans of milk in 
the shape of the Fountain of Love showering trans¬ 
cendental bliss that dees away with the hunger and 
thirst of all pure devotees. The words and 

‘tEUpfRra’ signify endless numbers. The word ‘SDRH’ 
or i 8R< indicates ‘being saturated with love ’. Here 
Lakshmi denotes Gopee. Adi-Purusha means, ‘ He 
Who is the Primeval Lord.’ (29) 
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Translation. —I worship Govinda, the Primeval 
Lord, Who is Adept in playing on His Flute, with 
blooming Eyes like lotus-petals with Head decked 
with peacock’s feather, with the Figure of Beauty 
tinged with the hue of blue clouds, and His unique 
Loveliness charming millions of Cupids. (30) 

Purport.— The matchless Beauty of Krishna, 
the Supreme Lord of Goloka, is being described. 
Krishna, the All-pervading Cognition, has a Spiritual 
Form of His Own. The Form of Krishna is not a 
fanciful creation of imagination formed after visual¬ 
ising the beautiful things of the world. What 
Brahma saw in his ecstatic trance of pure devotion, 
is being described. Krishna is engaged in playing 
upon His Flute. That Flute by His enchanting 
musical Sound attracts the hearts of all living beings. 
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Just as a lotus petal produces a pleasant sight, so the 
two beautiful Eyes of Krishna Who causes the 
manifestation of our spiritual vision, display the un¬ 
limited Splendour and Beauty of His uioonlike Face. 
The loveliness that adorns His Head with peacock 
feather figures, the corresponding feature of the 
Spiritual Beauty of Krishna. Just as a mass of blue 
clouds offers a specifically soothing, pleasant view, 
the Complexion of Krishna is analogously tinged 
with a spiritual dark blue colour. The Beauty and 
Loveliness of Krishna is far more enchanting than 
that of Cupid multiplied a million-fold. (30) 

Translation.—I worship Govinda, the Primeval 
Lord, round Whose Neck is swinging a gavland of 
flowers beautified with the Moon-locket, Whose two 
Hands are adorned with the Flute and jewelled 
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ornaments, Who always revels in Pastimes of love, 
Whose graceful threc-told-bending Form of Shyama- 
Sundara is eternally manifest. (31) 

Purport. —In the SI oka beginning with 
fll'lUHt,’ the transcendental region and the spiri¬ 
tual Names of Govinda, in the sloka beginning with 
“^3 the eternal beautiful Form of Govinda 

and in this sloka the amorous Pastimes of Govinda, 
the embodiment of His sixty-four excellences, have 
been described. All the spiritual affairs that come 
within the scope of description in the narration of 
the ecstatic mellow quality (rasa) are included in 
the spiritual amorous Sports of Govinda. (31) 

Translation.— 1 worship Govinda, the Primeval 
Lord, Whose Transcendental Form is full of bliss, 
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truth, substantiality and is thus full of the most 
dazzling splendour. Each of the Limbs of that 
Transcendental Figure possesses, in Himself, the 
full-fledged functions of all the organs, and eternally 
sees, maintains and manifests the infinite universes, 
both spiritual and mundane. (32) 

Purport. —For want of a taste of things spiri¬ 
tual, a grave doubt arises in the minds of those who 
are enchained by worldly knowledge. On hearing 
a narration of the Pastimes of Krishna they think 
that the Truth (tatwa) regarding Krishna is the 
mental concoction of certain learned scholars, 
created by their imaginative brains out of material 
drawn from the mundane principles. With the 
object of removing this harmful doubt, Brahma in 
this and the three following slokas, after distinguish¬ 
ing between the two things, viz., spirit and matter, 
in a rational manner, has tried to make one under¬ 
stand the pure Leela of Krishna, obtained by his 
unmixed ecstatic trance. Brahma wants to say that 
the Form of Krishna is All-Existence, All-Know¬ 
ledge and All-Bliss, whereas all mundane experien¬ 
ces are full of palpable ignorance. Although there 
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is specific difference between the two, the funda¬ 
mental truth is that spiritual affairs constitute the 
Absolute Source. Specification and variegatedness 
are ever present in it. By them are established the 
transcendental Abode, Form, Name, Quality and 
Sports of Krishna. It is only by a person, possessed 
of pure spiritual knowledge and freedom from any 
relationship with Maya, that those amorous Pastimes 
of Krishna can at all be appreciated. The spiritual 
Abode, the Seat of Pastimes, emanated from the 
Chit Potency and formed of Cliintamani (Transcen¬ 
dental Philosopher’s Stone), and the Figure of 
Krishna, are all spiritual. Just as Maya is the per¬ 
verted reflection of the Spiritual Potency, the varie¬ 
gatedness created by Maya (ignorace) is also a per¬ 
verted reflection of spiritual variegatedness. So a 
mere semblance of the spiritual variegatedness is 
only noticed in this mundane world. Notwithstand¬ 
ing such semblance the two are wholly different 
from one another. The unwholesomeness of matter 
is its defect; but in the spirit there is~variegatedness 
which is free from any fault or contamination. The 
Soul and the Body of Krishna are identical, whereas 
the body and soul of fallen creatures are not so. In 
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the spiritual sphere there is no such difference as 
that between the body and soul, between the limbs 
and their proprietor between the attributes and the 
object possessing them, of this world. But such 
difference really exists in the case of conditioned 
souls. Limbed though Krishna is, His every Limb 
is,the Whole Entity. He performs all varieties of 
Divine spiritual functions with every One of His 
Limbs. Hence He is an Indivisible Whole and a 
Perfect Transcendental Entity. Both jha-sou) and 
Krishna are transcendental. So they belong to the 
same category. But they differ in this that the trans¬ 
cendental attributes exist in theyiVn-soul in infinitesi¬ 
mally small degrees, whereas in Krishna they are 
found in their fullest Perfection. Those attributes 
manifest themselves in their proper infinitesimahty 
only when the jiva-soul attains his unadulterated 
spiritual status. The jiva -soul attains the nearest 
approach to the Absolute Identity only when the 
spiritual force of Ecstatic Energy appears in him 
by the Grace of Krishna. Still Krishna remains the 
Object ofi; universal homage by reason of His 
possession ( of certain unique attributes. These four¬ 
fold unrivalled attributes do not manifest themselves 
in Narayana, the Lord of Vaikuntha or in Primeval 
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Purusha Avataras, or in lhe highest deities such as 
Siva, not to speak of jivas. (32) 

Translation.—I worship Govinda, the Primeval 
Lord, Who is inaccessible to the Vedas, but obtain¬ 
able by pure unalloyed devotion of the soul, Who is 
without a second, Who is not subject to decay, is 
without a beginning, Whose Form is endless, Who 
is the beginning, and the eternal Purusha; yet is He 
a Person possessing the beauty of blooming 
youth. (33) 

Purport.—‘ Advaita ’ means Indivisible Truth 
Who is Knowledge Absolute. Brahman, the In- 
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finite, emanates from Him as His effulgence and 
God-Immanent ( Paramatma ) as His constituent; but 
nevertheless He remains One and Indivisible. 
“ Achyuia " means that though myriads of Avataras 
emanate from Him as subjective Portions and 
millions of jivas as separated spiritual particles, 
still He remains intact as the undivided Whole of 
Fullest Perfection. Though He indulges in exhi¬ 
biting the pastimes of births, etc., still He is without 
a beginning. Though He disappears after the 
Pastimes of His Appearance, still He is Eternal. 
Though without Origin, yet He is with an Origin 
in His Pastime of Appearance; and although Eter¬ 
nal in Essence, He is still a Person in the Full 
Bloom of Youth. The sum and substance of it is 
that though He possesses diverse and appearently 
mutually contradictory Qualities, still they are in 
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universal harmonious concordance by dint of His 
unthinkable Potency. This is what is meant by 
chit dharma (transcendental nature.) as distinguished 
from the material. His graceful three-fold-bending 
Form with Flute in Hand, possesses Eternal Bloom¬ 
ing Youth and is above all unwholesomeness that is 
to be found in limited time and space. In the 
transcendental Realm there is no past and future 
but only the unalloyed and immutable present time. 
In the Transcendental Sphere there is no distinction 
between the object and its qualities and no such 
identity as is found in the limited mundane region. 
Hence those qualities that seem to be apparently 
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contradictory in the light of mundane conception 
limited by time and space, exist in agreeable and 
dainty concordance in the Spiritual Realm. How 
can the jiva realise such unprecedented existence ? 
The limited intellectual function of the jiva is always 
contaminated by the influence of time and space 
and is, therefoie, not in a position to shake off this 
limitedness. If the potency of cognitive function 
does not extend to the realisation of the Transcen¬ 
dental, what else can ? In reply, Brahma says that 
the transcendental Absolute is beyond the teach of 
the Vedas. The Vedas originate in sound and sound 
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originates in the mundane either. So the Vedas 
cannot present before us a direct view of the trans¬ 
cendental world (Goloka). It is only when the Vedas 
are imbued with the Chit Potency that they are 
enabled to deal with the transcendental. But Goloka 
reveals itself to every jiva-soul when he is under the 
influence of the Spiritual Cognitive Potency joined 
to the Essence of Ecstatic Energy. The ecstatic 
function of devotion is boundless and is surcharged 
with unalloyed transcendental knowledge. That 
knowledge reveals Goloka-inHm (the principle of 
the highest transcendental) in unison with devotion, 
without asserting itself separately but as a subsidiary 
to unalloyed devotion. (33) 

Translation. —1 worship Govinda, the Primeval 
Lord, only the Tip of the Toe of Whose Lotus Feet 
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is approached by the Yogins who aspire after the 
transcendental and betake themselves to pranayama 
by drilling the respiration; or by the jnanins who 
try to find out the non-differentiated Brahman by 
the'process of elimination of the mundane, extend¬ 
ing over thousands of millions of years. (34) 

Purport.— The attainment of the Lotus Feet of 
Govinda consists in the realisation of unalloyed 
devotion. The kaivalya (realised non-alternative 
state) which is attained by the asianga yogins by 
practising trance for thousands of millions of years 
and the state of merging into the non-differentiated 
impersonality of God-head beyond the range of limi¬ 
tation attained by non-dualists after a similar period 
passed in distinguishing between the spiritual and 
non-spiritual and eliminating things of the limited 
sphere one after another by the formula “not this, not 
that,” are simply the outskirts of the Lotus-Feet of 
Krishna and not the Lotus-Feet Themselves. The 
long and short of the matter is this, ‘Kaivalya’ or 
merging into the Brahman constitutes the line of 
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demarcation between the world of limitaticn and the 
transcendental world. For, unless we step beyond’ 
them, we can have no taste of the variegatedness of 
the Transcendental Sphere. These conditions are 
the simple absence of misery arising from mundane 
affinity but are not real happiness or felicity. If the 
absence of misery be called a bit of pleasure then 
also that bit is very small and of no consequence. It 
is not sufficient to destroy (he condition of materi¬ 
ality, but the real gain to the jtva is his eternal exist¬ 
ence in his self-realised state. This can be attained 
only by the grace of unalloyed devotion which is 
essentially Chit or transcendental in character. For 
this end abstract and uninteresting mental specula¬ 
tion is of no avail. (34) 

Translation. —He is an undifferentiated Entity* 
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as there is no distinction between Potency and the 
Possessor thereof. In His work of creation of 
millions of worlds, His Potency remains inseparable. 
All the universes exist in Him and He is present in 
His Fullness in every one of the atoms that are 
scattered throughout the universe, at one and the 
same time. Such is the Primeval Lord Whom 1 
adore. (35) 

Purport. —Krishna is the Highest of all entities. 
In Him is ah Entity which is termed Chit (spiritual) 
which is distinct from the principle of limitation. 
By His inconceivable Power. He can at will create 
numberless universes. All the mundane universes 
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owe their origin to the transformation of His 
external potency. Again His abode is beyond 
human conception; since all worlds, limited and 
spiritual ( Chit ) exist in Him and He resides simul¬ 
taneously in His fulness and entirety in all the 
atoms in all the worlds. All-pervasiveness is only a 
localised aspect of the Majesty of Krishna, the Lord 
of all. Though He is All-pervasive yet in His 
existence everywhere in a medium shape consists 
His spiritual Lordship beyond human conception. 
This argument favours the doctrine of simultaneous 
inconceivable distinction and non-distinction, and 
knocks down the contaminating Mayavada and 
other allied doctrines. (35) 

Translation. —I adore the same Govinda, the 
Primeval Lord, in Whose praise men, who are imbu- 
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ed'with devotion, sing the mantra-suktas told by the 
Vedas, by gaining their appropriate beauty, greatness, 
thrones, conveyances and ornaments. (36) 

Purport. —In discussing rasa we meet with five 
kinds of devotion or service. Shanla or unattached, 
ddsya or pertaining to reverential willing service, 
sakhya or friendship, vdtsalya or parental love and 
shringara or juvenile love. 

The devotees surcharged with the ideas of their 
respective service, serve Krishna eternally and ulti¬ 
mately reach the goal of their respective ideals. 
They attain the real nature of their self befitting 
their respective rasas, their glories, conveyances, 
seats befitting their sacred service, and transcen¬ 
dental qualities of ornaments~enhancing the beauty 
of their real nature. Those who are advocates of 
shanta rasa attain the region of Brahma-Paramatma 
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the seat of Eternal Peace; those of ddsya rasa get 
to Vatkuntlia, the spiritual majestic Abode of Sree 
Narayana; those of sakhya, vaisalya and madhura 
rasa (juvenile love) attain Goloka-dhdma, Krishna’s 
Abode, above Vaikuntha. They worship Krishna 
by the Suktas depicted in the Vedas with the ingre¬ 
dients and objects befitting their respective rasas, in 
those Regions. The Vedas, under the influence of 
the spiritual Potency in certain passages speak of 
the Pastimes of the Supreme Lord. The liberated 
souls chant the Name, qualities and Pastimes of the 
Supreme Lord, under the guidance of the same 
Spiritual Potency. (36) 

Translation. —I worship Govinda, the Primeval 
Lord, residing in His own realm, Goloka, with 
Radha, resembling His own spiritual Figure, the 
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Embodiment of the Ecstatic Potency possessed of the 
sixty-four artistic activities, in the company of Her 
confidantes (sakhis ), embodiments of the extensions 
of Her bodily form, permeated and vitalized by His 
Ever-Blissful Spiritual rasa. (37) 

Purport. —Although the Lord Absolute and His 
Potency are one and the self-same existence, still 
They exist eternally as separate Entities, as Radha. 
and Krishna. In both the Ecstatic Energy and the 
Transcendental Lord Krishna, there exists shringara 
rasa (amorous love) whose quality is inconceivable. 
The bibliava (extension) of that rasa (mellow 
quality) is two-fold, viz., Alambana (prop) and 
uddipana (stimulation). Of these Alambana is two¬ 
fold, viz., Ashraya (supported) and Vishaya 
(supporter). Ashraya signifies Radhika Herself and 
the extensions of Her own Form and Vishaya means 
Krishna Himself. Krishna is Govinda, Lord of 
Goloka. The gopees are the facsimile Sshraya of 
that rasa. With them Krishna indulges in Eternal 
Pastimes in Goloka. ‘pNWd^T’ means ‘with the 




attributes manifested from the Ecstatic Energy.” 
The sixty-four activities in fine arts and crafts are 
the following : 

(1) —Art of singing. 

(2) —Art of playing on musical instru¬ 
ments. 

(3) 'irMh,—-Art of dancing. 

(4) —Art of theatricals. 

(5) —Art of painting. 

(6) —Art of painting the face and 
body with coloured unguents and cosmetics. 

(7) —Art of preparing off¬ 
erings from rice and flowers. 

(8) J'-Mloti'JId,—Art of making covering of flow¬ 
ers for bed. 

(9) —Art of applying prepaia- 
tions for cleansing the teeth, cloths and painting 
body. 

(10) «f i) l —Art of making the ground¬ 

work of jewels. 

(11) SpaiH-'WhL—-Art of covering the bed. 

( 12 ) —Art of playing on music in 
water. 
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(13) —Art of splashing with water. 

(14) P444ihl:—Art of practically applying ad¬ 
mixture of colours. 

(15) JtTR-fl’R-fa'tism:—Art of designing prepa¬ 
ration of wreaths. 

(16) 5hsUf l fl«-4l'»H<jt—Art of practically setting 
the coronet on the head. 

(17) ^HTHTT:—Art of practically dressing in 
the tiring room. 

(18) WWTfT:—Art of decorating the tragus 
of the ear. 

(19) iSh'^-gfe;—Art of practical application of 
aromatics. 

(20) Art of applying or setting 
ornaments. 

(21) —Art of jugglery. 

(22) ^^«K-4lhr:—A kind of art. 

(23) Art of sleight of hand. 

(24) fV4AII4>l^-WtH'i>n-T4i4T:—Art of prepar¬ 
ing varieties of salad, bread, cake and delicious food. 

(25) Art of practically 
preparing palatable drinks and tinging draughts with 
red colour. 



(26) —Art of needle works and 
weaving. 

(27) 5jT-^U!—Art of playing with thread. 

(28) 4V>|[- : ?JTW-3T'yiH—Art of playing on lute 
and small X-shaped drum. 

(29) HSfiS'FI—Art of making and solving 
riddles. 

(29-a) afrWST—Art of caping or reciting vefsr 
for verse as a trial for memory or skill. 

(30) —Art of practising language, 
difficult to be answered by others. 

(31) —Art °f reciting books. 

(32) —Art of enacting short 
plays and anecdotes. 

(33) —Art of solving enigmatic 
verses. 

(34) —Art of designing pre¬ 
paration of shield, cane and arrows. 

(35) —Art of spinning by spindle. 

(36) ctOT3.—Art of carpentry. 

(37) —Art of engineering. 

(38) —Art of testing silver and jew¬ 
els. 
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(39) v fT3'TK:—Art of metallurgy. 

(40) W*RPT-5tI*TH.—Art of tinging jewels. 

(41) 3K4i<-sjl*H—Art of mineralogy. 

(42) I%djt'k-4Wli;—Art of practising medicine 
or medical treatment, by herbs. 

(43) —Art of knowing 
mode of fighting of lambs, cocks and birds. 

(44) 3^-5IT%T-9qT«4fl(3WR ) ?—Art of maint¬ 
aining or knowing conversation between male and 
female cockatoos. 

(45) 3rtiK4*f—Art of healing or cleaning a 
person with perfumes. 

(46) ^!4|4h-4)UwH.—A rt of combing hair. 

(47) —Art of talking with 
letters and fingers. 

(48) —Art of fabricating 
barbarous or foreign sophistry. 

(49) <tkW|9l-4(MH.—Art of knowing provincial 
dialects. 

(50) —Art of knowing 
prediction by heavenly voice or knowing prepara¬ 
tion of toy-carts by flowers. 

(51) —Art of mechanics. 

(52) 4K 1, l-*n<l't>l—Art of the use of amulets. 
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(53) Art of conversation. 

(54) —Art of composing verse 
mentally. 

(55) —Art of designing a literary 
work or a medical remedy. 

(56) —Art of practising as a builder 
of shrines called after him. 

(57) —Art of the use or 
lexicography and metres. 

(58) —Art of concealment of cloths. 

(59) -WfdAtMri.—Art of knowing specific gambl¬ 
ing. 

(60) —Art of playing with dice or 
magnet. 

(61) —Art of using children’s toys. 

(62) 'tallWl fd'JI—Art of enforcing discipline. 

(63) 'MPfdTf Pt?CT—Art of gaining victory. 

(64) qctlW) f+dl—Art of awakening master 
with music at dawn. 

All these arts manifesting their own eternal 
forms are ever visible in the region of Goloka as the 
ingredients of rasa; and, in the mundane sphere, 
hey have been unstintedly exhibited in the pastimes 
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of Braja by the spiritual (Chit) Potency, Yoga-Maya. 
So Sree Rupa says, “3<f3^h.. .tiPd 3T:” i.e., Krishna 
is ever manifest in His Beauty with His Infinite 
Pastimes in Goloka. Sometimes the variant mani¬ 
festation of those Pastimes becomes visible on the 
mundane plane. Sree Hari, the Supreme Lord, 
also manifests His Pastimes of Birth, etc., accom¬ 
panied by all His Paraphernalia. The Divine 
Sportive Potency fills the hearts of His Parapher¬ 
nalia with appropriate spiritual sentiments in con¬ 
formity with the Will of Krishna. Those Pastimes 
that manifest themselves on the mundane plane, are 
His visible Pastimes. All those very Pastimes exist 
in their non-visible form in Goloka beyond the ken 
of mundane knowledge. In His visible Pastimes 
Krishna sojourns in Gokula, Mathura and Dwaraka. 
Those Pastimes that are non-visible in those three 
places, are visible in their spiritual sites of 
Brindavana. 

From the conclusions just stated it is clear that 
there is no distinction between the visible and non- 
visible Pastimes. The apostle Jeeva Goswami in his 
commentary on this shloka as well as in the gloss of 
Ujjvala Nilamani and in Krishna-Sandarbha 
remarks that '‘the visible Pastimes of Krishna are 





the creation of His Chit (Spiritual) Potency. Being 
in conjunction with the reference to mundane 
function they exhibit certain features which seem to 
be true by the influence of the Limiting Potency 
(Maya); but these cannot exist in the transcendental 
reality. The Destruction of demons, Illicit Para- 
mourship, Birth, etc., are examples of this peculi¬ 
arity. The gopees are the extensions of the Ecstatic 
Eneigy of Krishna, and so are exceptionally His 
Own. How can there be illicit connection in their 
case : The illicit mistress-ship of the gopees found 
in His visible Pastime, is but the mundane reflection 
of the transcendental reality.” The hidden mean¬ 
ing underlying the words of Sree Jeeva Goswami, 
when it is made explict, will leave no doubt in the 
minds of the readers. Sree Jeeva Goswami is our 
preacher of Transcendental Truth. So he is always 
under the influence of Sree Rupa and Sanatana. 
Moreover in the Pastimes of Krishna Sree Jeeva is 
one of the manjaris. So he is conversant with all 
transcendental realities. 

There are some who, being unable to under¬ 
stand the drift of his statements, give meanings of 
their own invention and indulge in useless contro¬ 
versies. Sree Rupa and Sanatana say that there is no 
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reai and essential distinction between the Ledas visi¬ 
ble and non-visible, the only distinction lies in this 
that one is manifest in the mundane sphere whereas 
the other is not so. In the super-mundane manifesta¬ 
tion there is absolute purity in the seer and the seen. 
A particularly fortunate person when he is favoured 
by Krishna, can shake off worldly shackles and 
connections, enter the transcendental region after 
attaining the realised taste of the varieties of rasa 
that is available during the period of novitiate. Only 
such a person can have a view and taste of the 
the perfect and absolutely pure Leela of Goloka. 
Such receptive natures are rarely to be found. He, 
who exists in the mundane sphere, can also realise 
the taste of Chit Rasa by the Grace of Krishna by 
being enabled to attain the realised state of service. 
Such a person can have a view of the Pastimes of 
Goloka manifested in the mundane Leela of Gokula. 
There is certainly a difference between these two 
classes of eligible seekers of the Truth. Until one 
attains the perfectly transcendental stage he must be 
hampered by his lingering limitations, in his vision 
of the Pastimes of Goloka. Again, the vision of the 
transcendental Reality varies according to the 
degree of self-realisation. The vision of Goloka 
must also vary accordingly. 
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It is only those fettered souls who are exces¬ 
sively addicted to worldliness that are devoid of the 
devotional eye. Of them some are enmeshed by 
the variegatedness of the Deluding Energy while 
others aspire after self-annihilation under the 
influence of centrifugal knowledge. Though they 
might hare a view of the mundanely manifested 
Pastimes of the Supreme Lord, they can have only a 
material conception of those visible Pastimes, this 
•conception being devoid of transcendental reality. 
Hence the realisation of Goloka appears in propor¬ 
tion to eligibility due to the degree of one's self- 
realisation. The underlying principle is this, that, 
though Gokula is as holy and free from dross as 
■Goloka, still it is manifested on the mundane plane 
by the influence of (he Chit Potency, Yoga-Mayd. 
In visible and noil-visible matters of transcendental 
regions there is no impurity, contamination and 
imperfection inherent in the world of limitation; 
only there is some difference in the matter of reali¬ 
sation in proportion to the self-realisation of the 
seekers after the Absolute. Impurity, unwhole¬ 
someness, foreign elements, illusion, nescience, 
unholiness, utter inadequacy, insignificance, gross¬ 
ness—these appertain to the eye, intellect, mind and 
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ego stultified by the material nature of conditioned 
souls; they have nothing to do with the essential 
nature of transcendence. The more one is free 
from these blots the more is one capable of realising 
the Unqualified Absolute. The Truth Who has been 
revealed by the Scriptures, is free l’rcm dross. But 
the realisations of the seekers of the knowledge of 
these realities, are with or without flaw in accor¬ 
dance with the degree of their individual realisa¬ 
tion. 


Those sixty-four arts that have been enumerated 
above, do in reality exist unstintedly only in Golcka. 
Unwholesomeness, insignificance, grossness are 
found in those arts m accordance with the degree of 
self-realisation cn the part of aspirants after the 
knowledge of the Absolute. According to Srila 
Riipa and Srila Sanatana all those Pastimes, that 
have been visible in Gokula, exist in all purity and 
free from all tinge of limitation in Goloka. So 
Transcendental Autocratic Paramcurship also exists 
in Goloka in inconceivable purity, judged by the 
same standard and reasoning. All manifestation by 
the Chit Potency, Yoga-Maya, are pure. So, as the 
above Paramourship is the creation of Yoga-Maya, 
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it is necessarily free from all contamination, and 
appertains to the Absolute Reality. 

Let us pause to consider what She Absolute 
Reality is in Himself. Sree Rfipa Goswami says, 
..HKcT:”. In regard to these shlokas Sreepad 
Jeeva Goswami after mature deliberation has esta¬ 
blished the Transcendental Paramourship as ftw- 
wWj something seemingly different from what it 
appears to be; such are the Pastimes of Birth, etc., 
accomplished by Yoga-Maya. 

By the xplanation “cBtlfa.. .tMWpidMIH.”, Srila 
Jeeva Goswami has expressed his profound implica¬ 
tion. Joyous Pastimes by the medium of seeming 
error, as the contrivance of Yoga-Maya, 

has also been admitted in the concluding statements 
of Rupa and Sanatana. Still, since Sripad Jeeva 
Goswami has established the identity of Goloka 
with Gokula, it must be admitted that there is 
Transcendental Reality underlying all the Pastimes 
of Gokula. A husband is one who binds one-self in 
wedlock with a girl, while a paramour is one who, 
in order to win another’s wife’s love by means of 
love, crosses the conventions of morality, by the 
impulse of the sentiment that regards her love as the 
be-all and end-all of existence. In Goloka there is 
no such function at all as that of the nuptial 
relationship. Hence there is no husbandhood 
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characterised by such connection. On the other 
hand since the Gopees, who are self-supported real 
entities are not tied to anybody else in wedlock, they 
cannot also have the state of concubinage. There 
can also be no separate entities in the forms of 
svakiya (conjugal) and pctraklya (adulterous) states. 
In the visible Pastimes on the mudane plane the 
function in the form of the nupital relationship is 
found to exist. Krishna is beyond the scope of that 
function. Hence the said function of the circle of all¬ 
love is contrived by Yoga-Maya. Krishna tastes the 
transcendental rasa akin to paramourship by overst¬ 
epping that function. This Pastime of going beyond 
the pale of the apparent moral function manifested 
by Yoga-Maya, is, however, also observable only on 
the mundane plane by the eye that is enwrapped by 
the mundane covering ; but there is really no such 
levity in the Pastimes of Krishna. The rasa of para¬ 
mourship is certainly the extracted essence of all the 
rasas. If it be said that it does not exist in Goloka, it 
would be highly deprecatory to Goloka. It is not the 
fact that there is no supremely wholesome tasting 
of rasa in the supremely excellent Realm of Goloka. 
Krishna, the.Fountain-head of all Avataras ,tastes the 
same in a distinct form in Goloka and in another dis¬ 
tinct form in Gokula. Therefore, inspite of the seem¬ 
ing appearance, to the mudane eye, of outstepping 
the bounds of the legitimate function by the form 
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of paramourship, there must be present the truth of 
it in some form even in Goloka.” 

“smxmz-tito:’' “ft 

and other texts of the Scriptures go to show 
that self-delightedness is the essential distinctive qua¬ 
lity of Krishna Himself. Krishna in His majestic 
chit Realm causes the manifestation of His own chit 
Potency as Lakshmi and enjoys her as His own 
wedded consort. As this feeling of wedded consort- 
hood preponderates there, rasa expands in a whole¬ 
some form only up to the slate of servant-hood 
(<iwd). But in Goloka He divides up His chit 
Potency into thousands of Gopees and eternally 
engages in amorous Pastimes with them by forget¬ 
ting the sentiment of ownership. By the sentiments 
of ownership there cannot be the extreme inaccessi¬ 
bility of the rasa. So the Gopees have naturally, 
from eternity, the innate sentiment of being others' 
wedded wives. Krishna too in response to that 
sentiment, by assuming the reciprocal sentiment of 
‘paramourship’, performs the Rasa and the other 
amorous Pastimes with the aid of the Flute, His 
favourite chere amie. Goloka is the transcendental 
seat of eternally self-realised rasa, beyond limited 
Conception. Hence in Goloka there is realisation of 
the sentimental assumption of the rasa of paramour¬ 
ship. 

Again such is the nature of the principle of the 
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majesty that in the Realm of Vaikuntha there is no 
rasa of parental affection towards the Source of all 
Avataras. But in Goloka, the seal of all super- 
excellent deliciousness, there is no more than the 
original sentimental egoistic assumption of the same 
rasa. There Nanda and Yasoda are visibly present, 
but there is no occurrence of birth. For want of the 
occurrence of birth the assumed egoistic sentiment 
of parental affection of Nanda and Yasoda has no 
foundation in the actual existence of such entities as 
father and mother, but it is of the nature of senti¬ 
mental assumption on their parts, cf. 

etc. For the purpose of the realisation of 
the rasa the assumed egoistic sentiment is, however, 
eternal. In the rasa of amorous love if the corres¬ 
ponding egoistic sentiments of concubinage and 
paramourship be mere eternal assumptions there is 
nothing to blame in them and it also does not go 
against the Scriptures. When those transcendental 
entities of Goloka becomes manifest in Braja then 
those two egoistic sentiments become somewhat 
more palpable to the mundane view in the pheno¬ 
menal world and there comes to be this much 
difference only. In the rasa of parental affection 
the sentiments of Nanda and Yasoda that they are 
parents becomes manifest in the more tangible form 
in the pastimes of birth etc., and in the amorous rasa 
the corresponding sentiments of concubinage in the 
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respective Gopees become manifest in the forms of 
their marriages with Abhimanyu, Govardhana, etc. 
In reality there is no such separate entity as husband- 
hood of the Gopees either in Goloka or in Gokula, 
Hence the Shastras declare that there is no sexual 
union of the Gopees with their husbands. It is also 
for the same reason that the authorised teacher of 
the principle of rasa, Sree Rupa, writes that in the 
transcendental amorous rasa the hero is of two 
different types, viz., the wedded husband and the 
paramoui—“'TRmTTRSmT ft%. Sree 

Jeeva, in his commentary by his words 

acknowledges the eter¬ 
nal paramourship of Krishna in Goloka and Gokula 
and the husbandhood of Krishna in Vaikuntha and 
Dwaraka etc. In the Lord of Goloka and the Lord 
of Gokula the character of paramourship is found in 
its complete form. Krishna’s deliberate over-stepping 
of His own quality of self-delightedness is caused by 
the desire of union with another’s wedded wife. The 
state of being another’s wedded wife is nothing but 
the corresponding assumed sentiment on the part of 
the Gopees. In reality they have no husbands with 
independent and separate existence ; still their very 
egoistic sentiment makes them have the nature of 
the wedded wives of others. So all the characteris¬ 
tics, viz., that ‘desire makes the paramour over-step 
the bounds of duty’, etc., are eternally present in the 
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seat of all-deliciousness. In Braja that very thing 
reveals itself, to an extent, m a form more tangible 
to persons with mundane eyes. 

So in Goloka there is inconceivable distinction 
and non-distinction between the rasas analogous to 
mundane concubineship and wife-hood. It may be 
said with equal truth that there is no distinction in 
Goloka between the two as also that there is such 
distinction. The essence of paramourship is the 
cessation of ownership and the abeyance of owner¬ 
ship is the enjoyment of His Own Chit Potency in 
the shape of abeyance of paramourship or enjoyment 
without the sanction of wedlock. The conjunction 
of the two exists there as one rasa accommodating 
both varieties. In Gokula it is really the same with 
the difference that it produces a different impression 
on observers belonging to the mundane plane. In 
Govinda, the Hero of Goloka, there exist both 
Husbandhood and Paramourship above all piety 
and impiety and free from all grossness. Such is 
also the case with the Hero of Gokula although 
there is a distinction in realisation caused by Yoga- 
Maya. If it be urged that what is manifested by 
Yoga-Maya is the Highest Truth being the creation 
of the Chit Potency and that, therefore, the impres¬ 
sion of paramourship is also really true, the reply is 
that there may exist an impression of analogous 
sentimental egoism in the tasting of rasa free from 





any offence because it is not without a basis in 
Truth. But the unwholesome impression that is 
produced in the mundane judgment is offensive and 
as such cannot exist in the pure Chit Realm. In 
fact Sreepad Jeeva Goswami has come to the true 
conclusion, and at the same time the finding of the 
opposing party is also inconceivably true. It is the 
vain empirical wranglings about wedded wife-hood 
and concubinage which is false and full of specious 
verbosity. He who goes through the commentaries 
of Sreepad Jeeva Goswami and those of the opposing 
party with an impartial judgment cannot maintain 
his attitude of protest engendered by any real doubt. 
What the unalloyed devotee of the Supreme Lord 
says is all true and is independent of any considera¬ 
tion of unwholesome pros and cons. There is, 
however, the element of mystery in their verbal 
controversies. Those, whose judgment is made of 
mudane stuff, being unable to enter into the spirit of 
the all-loving controversies among pure devotees, 
due to their own want of unalloyed devotion, are apt 
to impute to the devotees their own defects of 
partisanship and opposing views. Commenting on 
the shloka of Rasa-Panchadhyayi, 
etc., what Sreepad Sanatana Goswami has stated 
conclusively in hisVaishnavaloshanl has been accept¬ 
ed with reverence by the true devotee Sreepad 
Viswanath Chakravarty without any protest. 

8 
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Whenever any dispute arises regarding the pure 
cognitive Pastimes, such as Goloka, etc., we would 
do well to remember the precious advice from the 
Holy Lips of Sreeman Mahaprabhu and His 
Associates, the Goswamins, viz., that the Truth 
Absolute is ever characterised by spiritual varie¬ 
gatedness that transcends the variegatedness of 
mundane phenomena ; but He is never featureless. 
The Divine Rasa is lovely with the variegatedness of 
the four-fold distinction of Vibh&va, Anubhava, 
Sdttvika and Byabhichari and the Rasa is ever¬ 
present in Goloka and Vaikuntha. The Rasa of 
Goloka manifests as Braja-rasa on the mundane 
plane for the benefit of the devotees by the Power 
of Yoga-Maya. Whatever is observable in Gokula- 
rasa should be visible in Goloka -rasa, in a clearly 
explicit form. Hence the distinction of Paramour- 
ship and concubinage, the variegatedness of the 
respective rasas of all different persons, the soil, 
water, river, hill, portico, bower, cows, etc., all the 
features of Gokula exist in Goloka, disposed in an 
appropriate manner. There is only this peculiarity 
that the mundane conceptions of human beings 
possessed, of material judgment, regarding those 
transcendental entities, do not exist there. The 
conception of Goloka manifests itself differently in 
proportion to the degree of realisation of the Various 
Pastimes of Braja and it is very difficult to lay down 
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any definite criterion as to which portions are 
mundane and which are uncontaminated. The more 
the eye of devotion is tinged with the salve of love, 
the more will the transcendental concept gradually 
manifest itself. So there is no need of further 
hypothetical speculation which does not improve 
one’s spiritual appreciation, as the substantive 
knowledge of Goloka is an inconceivable entity. To 
try to pursue the inconceivable by the conceptual 
process is like pounding the empty husk of grain, 
which is sure to have a fruitless ending. It is, 
therefore, one’s bounden duty, by refraining from 
the endeavour to know, to try to gain the experience 
of the transcendental by the practice of pure devo¬ 
tion. Any course, the adoption of which tends to 
produce the impression of featurelessness, must be 
shunned by all means. Unalloyed ParaBya-Rasa 
free from all mundane conception is a most rare 
attainment. It is this which has been described in 
the Narrative of the Pastimes of Gokula. Those 
devotees, who follow the dictate of their pure spon¬ 
taneous love, should base their devotional endeavours 
on that Narrative. They will attain to the more 
wholesome fundamental principle on reaching the 
stage of realisation. The devotional activities 
characterised by illicit amour, as practised by 
worldly-minded conditioned souls, are forbidden 
mundane impiety. The heart of our Apostle Sreepad 



sfhftsisrcfen 


m 




tfflt Wft II II 


?mPt *it#R us ftwft, <wTfo ams^t t 


Jeeva Goswami was very much moved by such 
practices and induced him to give us his conclusive 
statements on the subject. It is the duty of a pure 
Vaishnava to accept the real spirit of his statements. 
It is a great offence to disrespect the Acharyya and 
to seek to establish a different doctrine in opposition 
to him. (37) 

Translation.—I worship Govinda, the Primeval 
Lord, Who is Shyamasundara. Krishna Himself 
with inconceivable innumerable Attributes, Whom 
the pure devotees see in their heart of hearts with 
the eye of devotion tinged with the salve of 
love. (38) 

Purport.—The Shyamasundara Form of 
Krishna is His inconceivable simultaneous personal 
and impersonal self-contradictory Form. True 
devotees see that Form in their purified hearts under 
the influence of devotional trance. The Form 
Shyama is not the blue colour visible in the 
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mundane world but is the Transcendental Variegated 
Colour affording eternal bliss, and is not visible to 
the mortal eye. On a consideration of the trance of 
Vyasa Deva as in the shloka etc.,'' it 

will be clear that the Form of Sree Krishna is the 
Full Personality of God-head and can only be 
visible in the heart of a true devotee, which is the 
only true seat in the state of trance under the 
influence of devotion. When Krishna manifested 
Himself in Braja, both the devotees and non¬ 
devotees saw Him with this very eye; but only the 
devotees cherished Him, Eternally Present in Braja, 
as the priceless jewel of their heart. Now-a-days 
also the devotees see Him in Braja in their hearts, 
saturated with devotion although they do not see 
Him with their eyes. The eye of devotion is nothing 
but the eye of the pure unalloyed spiritual self of the 
jeeva. The P'orm of Krishna is visible to that eye in 
proportion to its purification by the practice of 
devotion. When the devotion of the neophyte 
reaches the stage of bhab-bliakti the pure eye of that 
devotee is tinged with the salve of love by the Grace 
of Krishna, which enables him to see Krishna face to 
face. The phrase “in their hearts” means Krishna 
is visible in proportion as their hearts are purified by 
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the practice of devotion. The sum and substance of 
this shloka is that the Form of Krishna. Who is 
Shyamasundara, Natabara (Best Dancer), Murall- 
dhara (Holder of the Flute) and Tribhanga (Triple¬ 
bending), is not a mental concoction but is Trans¬ 
cendental, and is visible with the eye of the soul of 
the devotee under trance. (38) 

Translation.—I worship Govinda, the Primeval 
Lord, Who manifested Himself Personally as 
Krishna and the different Avat&ras in the world in 
the Forms of Rama, Nrisimha, Vamana, etc., as His 
subjective Portions. (39) 
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Purport.—His subjective Portions as the Ava- 
taras, viz., Rama, etc., appear from Vaikuntha and 
His own Form Krishna manifests Himself mthBraja 
in this world, from Goloka. The underlying sense 
is that Krishna-Chaitanya, identical with Krishna 
Himself, also brings about by His Appearance 
the Direct Manifestation of God-head Himself. (39) 

Translation.—I worship Govinda, the Primeval 
Lord, Whose Effulgence is the source of the non- 
differentiated Brahman mentioned in L the Upa- 
nishads, being differentiated from the infinity of 
glories of the mundane universe appears as the 
Indivisible, Infinite, Limitless, Truth. (40) 
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Purport.—The mundane universe created by 
Maya is one of the infinite external manifestations 
accommodating space, time and gross things. The 
Impersonation of God-head, the non-differentiated 
Brahman, is far above this principle of mundane 
creation. But even the non-differentiated Brahman 
is only the external effulgence emanating from the 
boundary-wall of the transcendental realm of 
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Vaikuntlia displaying the tri-quadrantal glory of 
'Govinda. The non-differentiated Brahman is 
Indivisible, hence is also One without a second, and 
is the Infinite, and Residual Entity. (40) 

Translation.—I worship Govinda, the Primeval 
Lord, Who is the Absolute Substantive Principle 
teing the ultimate Entity in the Form of the 
Support of all existence Whose external potency 
embodies the three-fold mundane qualities, viz., 
sattva, rajas and lamas and diffuses the Vedic 
•knowledge regarding the mundane world. (41) 
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Purport. —The active mundane quality of 
rajas brings forth or generates all mundane entities. 
The quality of sattva (mundane manifestive 
principle) in conjunction with rajas stands for the 
mainteinance of the existence of entities that are so 
produced, and the quality of tamas represents the 
principle of destruction. The substantive principle,, 
which is mixed with the three-fold mundane 
qualities, is mundane; while the unmixed substance 
is transcendental. The quality of eternal existence 
is the principle of absolute entity. The person 
whose proper form abides in that essence, is alone 
unalloyed entity, non-mundane, super-mundane and 
free from all mundane quality. He is cognitive 
bliss. It is the Deluding Energy Who has elabo¬ 
rated the regulative knowledge (Veda) bearing on 
the three-fold mundane quality. (41) 
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Translation — 1 worship Govinda, the Primeval 
Lord, Whose glory ever triumphantly dominates the 
mundane world by the Activity of His Own 
Pastimes, being reflected in the mind of recollecting 
souls as the Transcendental Entity of Ever-Blissful 
Cognitive Rasa. (42) 

Purport. —Those who constantly recollect in 
accordance with spiritual instructions the Name, 
Figure, Attributes, and Pastimes of the Form of 
Krishna appearing in the amorous rasa, Whose 
Loveliness vanquishes the god of mundane love, 
conqueror of all mundane hearts, are alone medi¬ 
tators of Krishna. Krishna, who is full of Pastimes, 
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always manifests Himself with his Realm only in 
the pure receptive cognition of such persons. The 
Pastimes of that manifested Divine Realm trium¬ 
phantly dominates in every way all the majesty and 
beauty of the mundane world. (42) 

Translation. —Lowest of all is located Devi- 
dhama (mundane world), next above it is Mahesha- 
dhama (Abode of Mahesha); above Mahesha-dhama 
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is placed Hari-dhama (Abode of Hari) and above 
them all is located Krishna's Own Realm named 
Goloka. I adore the Primeval Lord Govinda, Who 
has allotted their respective authorities to the 
Rulers of those graded realms. (43) 

Purport.— The Realm of Goloka stands highest 
above all others. Brahma looking up to the higher 
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position of Goioka is speaking of the other realms 
from the point of view of his own realm: the 
first in order is this mundane world called Devi- 
dhama consisting of the fourteen worlds, viz,, 
Saiyaloka, etc.; next above Devi-dhama is located 
Shiva-dhama one portion of which, called Mahakala- 
dhama, is enveloped in darkness; interpenetrating 
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this portion of Shiva-Dhama there shines the 
Sadashiva-Loka, full of great light. Above the same 
appears Hari-dhama or the Transcendental Vaikun- 
tlia-Loka. The potency of Devi-dhama, in the form 
of the extension of Maya, and that of Shiva-Loka, 
consisting of time, space and matter, are the potency 
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of the separated particles pervaded by the penumb- 
ral reflection of the Subjective Portion of the 
Divinity. But Han-dhama is ever lesplendent with 
Transcendental Majesty and the Great Splendour of 
All-sweetness predominates over all other Majesties 
in Goloka. The Supreme Lord Govinda by his 
Own Direct and Indirect Power has constituted 
those respective potencies of those realms. (43) 

Translation.— -The external potency Maya who 
is of the nature of the shadow of the Chit Potency, 
is worshipped by all people as Durga, the creating. 
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preserving and destroying agency of this mundane 
world. 1 adore the Primeval Lord Govinda in 
accordance with Whose Will Durgii conducts 
herself. (44) 

Purport. —(The afore-said presiding deity of 
Devi-dhama is being described.) The world, in 
which Brahma lakes his stand and hymns the Lord 
of Goloka, is Devi-dhama consisting of the fourteen 
worlds and Durga is its presiding deity. She is ten¬ 
armed, representing the tenfold fruitive activities. 
She rides on the lion, representing her heroic 
prowess. She tramples down Mahishasura, repre¬ 
senting the subduer of vices. She is the mother of 
two sons, Karttikeya and Ganesha, representing 
beauty and success. She is placed between Laksbml 
and Sarasvati, representing mundane opulence and 
mundane knowledge. She is armed with the twenty 
weapons, representing the various pious activities 
enjoined by the Vedas for suppression of vices. She 
holds the snake, representing the beauty of destruc- 
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tive time. Such is Durga possessing all these 
manifold forms. Durga is possessed of “ Durga ”, 
which means a prison-house. When jccvas begotten 
of the marginal potency ( Tatastha-Shakti) forget the 
service of Krishna they are confined in the mundane 
prison-house, the citadel of Durga. The wheel of 
Karma is the instrument of punishment at this place. 
The work of purifying these penalized jeevas is the 
duty devolved upon Durga. She is incessantly 
engaged in discharging the same by the Will of 
Govinda. When, luckily, the forgetfulness of 
Govinda on the part of imprisoned jccvas is remarked 
by them by coming in contact with self-realised 
souls and their natural aptitude for the loving service 
of Krishna is aroused, Durga herself then becomes 
the agency of their deliverance by the Will of 
Govinda. So it behoves everybody to obtain the 
guileless grace of Durga, the mistress of this prison- 
house, by propitiating her with the selfless service of 
Krishna. The boons received from Durga in the 
shape of wealth, property, recovery from illness, of 
wife and sons, should be realised as the deluding 
kindness of Durga. The mundane psychical 
jubilations of Dasha-Mahavidyci, the ten godesses or 
forms of Durga, are elaborated for the delusion of 
the fettered souls of this world. Jeeva is a spiritual 
atomic part of Krishna. When he forgets his service 
6f Krishna he is at once deflected by the attracting 
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power of Maya in this world, who throws him into 
the whirlpool of mundane fruitive activity (Karma) 
by confining him in a gross body constituted by the 
five material elements, their five attributes and 
eleven senses, resembling the garb of a prisoner. In 
this whirlpool jeeva has experience of happiness and 
miseries, heaven and hell. Besides this, there is a 
subtle body, consisting of the mind, intelligence and 
ego, inside the gross body. By means of the subtle 
body, the jeeva forsakes one gross body and takes 
recourse to another. The jeeva cannot get rid'of 
the subtle body, full ot nescience and evil desires, 
unless and until he is liberated. On getting rid of 
the subtle body he bathes in the Virajd and goes up 
to Hari-Dhama. Such are the duties performed by 
Durga in accordance with the Will of Govinda. In 

the Bliagavala shloka .— 

the relationship between Durga and the conditioned 
souls has been described. 

Durga, worshipped by the people of this 
mundane world, is the Durga described above. But 
the spiritual Durga, mentioned in the mantram 
which is the outer covering of the Spiritual Realm 
of the Supreme Lord, is the eternal maid-servant of 
Krishna and is, therefore, the transcendental reality 
whose shadow, the Durga of this world, functions in 
this mundane world as her maid-servant. (Vide the 
purport of shloka 3). (44) 
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Translation. —Just as milk is transformed into 
curd by the action of acids, but yet the effect ‘‘curd” 
is neither same as, nor different from, its cause, viz., 
milk, so I adore the Primeval Lord Govinda of 
Whom the state of Shambhu is a transformation for 
the performance of the work of destruction. (45) 

Purport. —(The real nature of Shambhu, the 
presiding deity of Maheshadhama, is described.) 
Shambhu is not a second Godhead other than 
Krishna. Those, who entertain such discriminating 
sentiment, commit a great offence against the 
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Supreme Lord. The supremacy of Shambhuis 
subservient to that of Govinda; hence they are not 
really different from each other. The non-distjnc- 
tion is established by the fact that just as milk 
treated with acid turns into curd so Godhead 
becomes a subservient when He Himself attains a 
distinct personality by the addition of a particular 
element of adulteration. This personality has no 
independent initiative. The said adulerating princi¬ 
ple is constituted of a combination of the stupefying 
quality of the Deluding Energy, the quality of non¬ 
plenitude of the Marginal Potency and a slight 
degree of the Ecstatic-cum-Cognitive Principle of 
the Plenary Spiritual Potency. This specifically 
adulterated reflection of the Principle of the 
Subjective Portion of the Divinity is Sadashiva, in 
the form of the effulgent masculine-symbol-God 
Shambhu from whom Rudradeva is manifested. In 
the work of mundane creation as the material cause, 
in the work of preservation by the detsruction of 
sundry Asuras and in the work of destruction 
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to conduct the whole operation, Govinda manifests 
Himself as Gundvatara in the form of Shambhu who 
is the separated Portion of Govinda imbued with 
the Principle ot His Subjective Plenary Portion- 
The personality of the destructive principle in the 
form of time has been identified with that of 
Shambhu by Scriptural evidences that have been 
adduced in the commentary. The purport of the 
Bhagavata shlokas, viz., “WfRT W ?Pl:”etc., is 
that Shambhu, in pursuance of the Will of Govinda, 
works in union with his consort Durga Devi by his 
own time-energy. He teaches pious duties 
(dharma ) as stepping-stones to the attainment of 
spiritual service in the various Tantra-Shdstras, etc., 
suitable for jecvas in different grades of the condi¬ 
tional existence. In obedience to the Will of 
Govinda, Shambhu maintains and fosters the religion 
of pure devotion by preaching the cull of illusion ism 
(Mayavada) and the speculative Agama Shastras. 
The fifty attributes of individual souls are manifest 
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in a far vaster measure in Shambhu and five 
additional attributes not attainable by jeevas are also 
partly found in him. So Shambhu cannot be called 
a jeeva. He is the lord of jeevas but yet pertakes of 
the nature of a separated Poition of Govinda. (45) 

Translation.— The light of one candle being 
communicated to other candles, although it burns 
sepaiately in them, is the same in its quality. 1 
adore the Primeval Lord Govinda Who exhibits 
Himself equally in the same mobile manner in His 
Various Manifestations. (46) 

Purport. —The presiding Deities of Hari- 
dhama, viz., Hari, Narayana, Vishnu, etc., the 
Subjective Portions of Krishna, are being described. 
The Majestic Manifestation of Krishna is Narayana, 
Lord of Vaikuntha, Whose Subjective Portion is 
Karanodashayi-Vishnu, the Prime Cause, Whose 
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Portion is Garbhodashayi. Kshlrodashayi is again 
the Subjective Portion, of Garbhodashayi-Vishnu. 
The word “Vishnu” indicates All-pervading, Omni¬ 
present and Omniscence Personality. In this shloka 
the Activities of the Subjective Portions of the 
Divinity are enunciated by the specification of the 
Nature of Khsriodashayi-Vishnu. The Personality of 
Vishnu, the Embodied Form of the manifestive 
quality ( Sativa-Guna ) is quite distinct from that of 
Shambhu who is adulterated with mundane qualities. 
Vishnu's Subjective Personality is on a level with 
that of Govinda. Both consist of the unadulterated 
substantive principle. Vishnu in the Form of the 
Manifest Causal Principle is identical with Govinda 
as regards quality. The manifestive quality ( Saitva- 
guna) that is found to exist in the triple mundane 
quality, is an adulterated entity, being alloyed with 
the qualities of mundane activity and inertia. 
Brahma is the dislocated Portion of the Divinity, 
manifested in the principle of mundane action, 
endowed with the functional nature of His 
Subjective Portion; and Shambhu is the dislocated 
Portion of the Divinity manifested in the principle 
of mundane inertia possessing similarly the func- 
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tionai nature of His Subjective Portion. The 
reason for their being dislocated Portions is that the 
two principles of mundane action and inertia being 
altogether wanting in the spiritual essence any 
entities, that are manifested in them, are located at 
a great distance from the Divinity Himself or yis 
Facsimilies. Although the mundane manifestive 
quality is of the adulterated kind, Vishnu, the Mani¬ 
festation of the Divinity in the mundane manifestive 
quality, makes His Appearance in the unadulterated 
manifestive principle which is a constituent of the 
mundane manifestive quality. Hence Vishnu is the 
Full Subjective Portion and belongs to the category 
of the Superior Isvaras. He is the Lord of the 
Deluding Potency and not alloyed with her. 
Vishnu is the Agent of Govinda’s Own Subjective 
Nature in the Form of the Prime Cause. All the 
Majestic Attributes of Govinda, aggregating sixty in 
number, are fully present in His Majestic Manifesta¬ 
tion, Narayana. Brahma and Shiva are Entities 
adulterated with mundane qualities. Though 
Vishnu is also Divine Appearance in mundane 
quality (i Gunawtara ), still He is not adulterated. 
The Appearance of Narayana in the Form of Maha- 
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Vishnu, the Appearance of Maha-Vishnu in the 
Form of Garbhodakashayi and the Appearance of 
Vishnu in the Form of Kshirodakashayi, are 
examples of the Ubiquitous Function of the Divinity. 
Vishnu is God-head Himself, and the two other 
Gnnavalaras and all the other gods are entities pos¬ 
sessing authority in subordination to Him. F'rom 
the Subjective Majestic Manifestation of the 
Supreme Self-luminous Govinda emanate Karanoda- 
shayi, Garbhodakashayl, Kshirodakashayi and all 
other Derivative Subjective Divine Descents 
(Avataras) such as Rama, etc., analogous to com¬ 
municated light appearing in different candles, 
shining by the Operation of the Spiritual Potency of 
Govinda. (46) 

Translation. —1 adore the Primeval Lord 
Govinda Who assuming His Own Great Subjective 
Form, Who bears the name of Shesha, replete with 
the All-accommodating Potency, and reposing in 
the Causal Ocean with the infinity of the world in 
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the pores of His Hair, enjoys creative sleep 
( YogannirS ). (47) 

Purport.— (The Subjective Nature of Ananta 
Who has the Form of the Couch of Maha-Vishnu, 
is described.) Ananta, the Same Who is the 
Infinite Couch on which Maha-Vishnu reposes, is a 
distinctive Appearance of the Divinity bearing the 
name of Shesha, having the subjective nature of the- 
servant of Krishna. (47) 

Translation.— Brahma and other Lords of the 
mundane worlds, appearing from the pores of Hair 
of Maha-Vishnu, remain alive as long as the dura¬ 
tion of one exhalation of the Latter (Maha-Vishnu)* 

1 adore the Primeval Lord Govinda of Whose 
Subjective Personality Maha-Vishnu is the Portion 
of Portion. (48) 
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Purport. —The Supreme Majesty of the Subjec¬ 
tive Nature of Vishnu is shown here. (48) 

Translation. —I adore the Primeval Lord 
Govinda from Whom the separated subjective 
Portion Brahma receives his power for the regula¬ 
tion of the mundane world, just as the Sun 
manifests some portion of his own light in all the 
effulgent gems that bear the names of Surya-kanta, 
etc. (49) 

Purport. —Brahma is two types: in certain 
ialpas. when the Potency of the Supreme Lord 
infuses Himself in an eligible jeeva, the latter acts in 
the office of Brahma and creates the universe. In 
those kalpas when no eligible jeeva is available, after 
the Brahma of the previous kalpa is liberated, 
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Krishna, by the process of allotement of His Own 
Potency, creates the Brahma Who has the Nature of 
the Avatara (Descent) of the Divinity in the active 
mundane principle (rajoguna). By principle 
Brahma is superior to ordinary jeevas but is not the 
Direct Divinity. The Divine Nature is present in a 
greater measure in Shambhu than m Brahma. The 
fundamental significance of the above is that the 
aggregate of fifty attributes, belonging to the java, 
are present in a fuller measure in Brahma who 
possesses, in a lesser degree, five more attributes 
which are not found in jeevas. But in Shambhu 
both the fifty attributes of jeevas as also the five 
additional attributes found in Brahma are present in 
even greater measure than in Biahma. (49) 
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Translation. — 1 adore the Primeval Lord 
Govinda, Whose Lotus Feet are always held by 
Ganesha upon the pair of tumuli protruding from 
his elephant head in order to obtain power for his 
function of destroying all the obstacles on the path 
of progress of the three worlds. (50) 

Purport. —The power of destroying all obstacles 
to mundane prosperity has been delegated to 
Ganesha who is the object of worship to those who 
are eligible to worship him. He has obtained a 
rank among the five gods as Brahman possessing 
mundane quality. The self-same Ganesha is a god 
in possession of delegated power by infusion of the 
Divine power. All his glory rests entirely on the 
grace of Govinda. (50) 
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Translation. —The three worlds are composed of 
the nine elements, viz., fire, earth, ether, water, air, 
direction, time, soul and mind. I adore the 
Primeval Lord Govinda from Whom they originate, 
in Whom they exist and into whom they enter at the 
time of the Universal Cataclysm. (51) 

Purport. —There is nothing in the Three Worlds 
save the five elements, ten quarters, time, jecva- soul, 
and the mental principle allied with the subtle body 
consisting of mind, intelligence and ego of condi¬ 
tioned souls. The elevationists (Karmins) make 
their offerings in sacrifice in the Fire. Conditioned 
souls know nothing beyond this perceptible world 
of nine elements. The jeeva is the self-same soul 
whose ecstatic delight the joyless liberationists 
(jnanins) aspire after. Both the principles that are 
rsepectively depicted as Atman and Prakriti by the 
system of Sankhya are included in the above. In 
other words all the principles that have been enun- 
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dated by all the speculative philosophers (iattva- 
vadtns) are included in these nine elements. Shree 
Govinda is the Source of the appearance, continu¬ 
ance and subsidence of all these principles. (51) 

Translation. —The Sun who is the king of all the 
planets, full of infinite effulgence, the image of the 
good soul, is as the eye of this world. I adore the 
Primeval Lord Govinda in pursuance of Whose 
Order the Sun performs his journey mounting the 
wheel of Time. (52) 

Purport.— Certain professors of the Vedic religion 
worship the Sun as Brahman, The Sun is one of 
the hierarchy of the five gods. Some people target 
in heat the source of this World and therefore 
designate the Sun, the only location of heat, as the 
root-cause of this world. Notwithstanding all that 
may be said to the contrary, the Sun is after all 
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only the presiding deity of a sphere of the sum-total 
of all mundane heat and is hence a god exercising 
delegated authority. The Sun performs his specific 
function of Service certainly by the Command of 
Govinda. (52) 

Translation. — 1 adore the Primeval Lord 
Govinda, by Whose conferred power are maintained 
the manifested potencies, that are found to exist, of 
all virtues, all vices, the vedas, the penances and all 
jeevas from Brahma to the meanest insect. (53) 

Purport. —By Dharma is meant the allotted 
functions of Varna and Ashrama manifested by 
the twenty Dharma Shastras on the authority of the 
Vedas. Of these two divisions Varnadharma is 
10 
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that function which is the outcome of the distinctive 
natures of the four Vanias, vis., Brahmans, 

Kshatriya, Vaishya and Shudra and Ashrama- 
Dharma is that function which is appropriate to the 
respective Ashramas or stations of those who 
belong to the four stages, viz., Brahmacharya 
Garhasthya, Vanaprastha and Sannyasa. All Custo¬ 
mary activities of mankind have been targetted in 
these two-fold divisions. Sins mean nescience, the 
root of all sins and sinful desire, also the greatest 
iniquities and sins flowing from them and the 
ordinary sins, i.e., all sorts of unprincipled conduct. 
The category of the Shrutis means Rik, Sama, Yajus 
and Atharva and the Upanishads which form the 
crest-jewels of the Veda. The “tapas" mean all 
regular practices that are learnt with the view of the 
attainment of the proper function of the self. In 
many cases, c.g., in the form known as ‘Pancluitapa" 
these practices are of a difficult character (Yoga) 
with its eight constituents limbs and devotedness to 
the Knowledge of the undifferentiated Brahman 
are included therein. All these are so many distin¬ 
ctive features within the revolving round of the 
fruitive activities of conditioned souls. The condi¬ 
tioned souls are embarked on a sojourn of successive 
births from 84 lakhs of varieties of generating 
organs. They are differentiated into different 
orders of beings as Devas, Danabas, Rakhsasas, 
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Manabas, Nagas, Kinnaras, and Gandharbas. These 
jcevas, from Brahma down to the small insect, are 
infinite in type. They make up the aggregate of 
the conditioned souls from (he degree of Brahma to 
that of the little fly and are the distinctive features 
within the revolving wheel of Karma. Every one 
of them is endowed with distinctive powers as 
individuals and is powerful in a particular sphere. 
But these powers are by their nature not fully 
developed in them. The degree of power and 
nature of property vary according to the measure of 
manifestation of the possessions of the individual 
conferred upon him by Shree Govinda. (53) 

Translation.— I adore the Primeval Lord 
Govinda Who burns up to their roots all fruitive 
activities of those who are imbued with devotion and 
impartially ordains for each the due enjoyment of the 
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fruits of one’s activities, of all those who walk in the 
path of work, in accordance with the chain of their 
previously performed works, no less in the case 
of the tiny insect that bears the name of “Indra- 
gopa” than in that of Indra, king of the devns. (54) 

Purport. —God impartially induces the fallen 
souls to act in the way that is consequent on the 
deeds of their previous births and to enjoy the frui¬ 
tion of their labours but, out of His Great Mercy to 
His devotees, He purges out, by the fire of ordeal, 
the root of all Karma, viz., nescience and evil desires. 
Karma, though without beginning, is still perishable. 
The Karma of those, who work with the hope of 
enjoying the fruits of their labours, becomes ever¬ 
lasting and endless and is never destroyed. The 
function of Sannyasa is also a sort of Karma befit¬ 
ting an Ashrama and is not pleasant to Krishna 
when it aims at liberation, t.c., desire for emancipa¬ 
tion. They also receive fruition of their Karma and, 
even if it be disinterested, their Karma ends in 
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“Alma Mamata", i.c., self-pleasure; but those who 
are pure devotees always serve Krishna by gratifying 
His Senses forsaking all attempts of Karma and 
Jniina, and being free from all desires save that of 
serving Krishna. Krishna has fully destroyed the 
Karma, its desires and nescience of those devotees. 
It is a great wonder that Krishna, being Impartial, is 
fully Partial to His devotees. (54) 

Translation,—I adore the Primeval Lord 
Govinda, the meditators of Whom, by meditating 
upon Him under the sway of wrath, amorous 
passion, natural friendly love, fear, parental affection, 
delusion, reverence and willing service, attain to 
bodily forms befitting the nature of their contemp¬ 
lation. (55) 
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Purport. —Devotion is of two kinds, viz., (1) 
of the nature of deference to regulation and (2) 
constituted of natural feeling. Bhakti is roused by 
following with a tinge of faith in the rule of the Sbas- 
tras and instruction of the preceptors. Such Bhakti 
is of the nature of loyalty to the scriptural regula¬ 
tions. It continues to be operative as long as the 
corresponding natural feeling is not roused. If a 
person loves Krishna out of natural tendency, there 
is the principle of Raga, which is no other than 
a strong desire to serve, which turns into Bhava or 
substantive feeling. When the substantive feeling 
is aroused the devotee becomes an object of Mercy 
of Krishna. It takes much time to attain this stage. 
Devotion which is of the nature of feeling is superior 
to that, connected with scriptural regulation, soon 
attains to the realised state and is 'attractive to 
Krishna. Its various aspects are described in this 
Shloka. Shdnta-bhava, full of reverence to superior, 
Dasya-bhava, full of service for carrying out the 
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Commands of the Object of worship, Sakhya-bhava 
or natural friendly love, Vatsalya-bhava or parental 
affection and Madhura-bhava or amorous love, are 
all included in the category of devotion of the nature 
of instinctive attachment. But anger, tear and 
delusion, though they are of the nature of instinctive 
impulse, are not devotion in the strict sense of 
the term, because they are not friendly but hostile 
to the Object. Anger is found in Aslmras like 
Sishupala; fear m Kamsa, and delusion m the 
Pandits of the pantheistic school. They have the 
feelings of anger, fear and instinctive impulse marked 
by complete self-forgetful identification with the 
non-differentiated Brahman. But as there is no 
friendly feeling towards the Object of devotion there 
is no Bhakti. Again among the feelings of Shania, 
Ddsya, Sakhya, Vatsalya and Uadhura, Shanta 
though indifferent and dormant in Raga, is stilt 
reckoned as Bhakti on account of its being a^ it 
friendly. There is an immense volume of Raga m 
the other four varieties of emotion. By the romis 
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of Geeta 9 *WT R-STT3% 3T-sfot ^iTRIH (“1 serve 
one according to his submission”), those, who allow 
themselves to be actuated by the sentiments of fear, 
anger and delusion, attain to Sayujya Mukli (merg¬ 
ing in the Absolute). The Shanias obtain bodily 
forms with aptitude for addiction to Brahman and 
Paramatma. The Ddsya and Sakhya classes of wor¬ 
shippers attain bodily forms characterised by mas¬ 
culine or feminine disposition according to their 
respective grades of eligibility. The Bahalya class of 
worshippers get bodily forms befitting fatherly and 
motherly sentiments. The amorous lovers of Krishna 
attain the pure forms of Gopees (spiritual milk¬ 
maids of Braja). (55) 

Translation. —I worship That Transcendental 
Seat, known as Sveta-Dvipa where as loving 
consorts the Lakshmis in their unalloyed spiritual 
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essence practice the amorous service of the 

Supreme Lord Krishna as their only Lover; 
where every tree is a transcendental purpose-tree; 
where the soil is the purpose-gem, all water is 
nectar, every word is a song, every gait is a dance,, 
the flute is the favourite attendant, effulgence is full 
of transcendental bliss and the supreme spiritual 
entities are all enjoyable and tasty, where number¬ 
less milch-cows always emit transcendental oceans 
of milk; where there is eternal existence of tianscen- 
dental time, who is ever present and without past 
or future and hence is not subject to the quality of 
passing away even for the space of half a moment. 
That Realm is known as Goloka only to a very few 
self-realised souls in this world. (56) 

Purport.—That region which jeevas attain by 
the best performance of their Rasabhajan, though 
purely transcendental, is by no means devoid of 
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•variegatedness. The non-differentiated Region is 
attained by indulging in anger, fear and delusion. 
The devotees attain Goloka, the Transcendental 
Region above Vaikuntha, according to the quality of 
Rasa of the respective services. In reality that 
Region is no other than Sveta-dvipa or ‘the White 
Island’, being exceedingly pure. Those, who 
attain the highest Rasa in the shape of the realisation 
of pure devotion in this world, viewing the reality of 
Sveta-dvipa in Gokula, Vrindavana and Naba-dvlpa 
within this mundane world, designate the same as 
■“Goloka”. In that Transcendental Region of 
Goloka there are always visible, in their supreme 
beauty, all the distinctive entities that are incorpo¬ 
rated in the pure cognitive principle, viz., the Lover 
and His beloved ones, trees and creepers, mountains, 
rivers and forests, water, speech, movement, music 
of the flute, the Sun and the Moon, tasted and taste, 
{ i.c ., the unthinkable wonders of the 64 aesthetic 
arts), milch-cows yielding nectarine flow of milk and 
(ranscendental ever-existing Time. 
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Descriptions that supply the clue to Goloka are 
’ found in various places in the Vedas and the other 
Shastras such as the Ptiranas, Tantras, etc. The 
Chhandogya says:— 

rit *rr: arwuRraRi^t 3R1R srrara: 

3TRR. qrarsMt srr Rtfta | pi#? ?Fp 
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The sum and substance of it is that all the 
variegatedness of this mundane world and much 
more variety over and above the mundane, are to be 
found in Goloka. The variety in the Transcendental 
World is fuliv centralised whereas m the mundane 
world it is not so and hence productive of weal and 
woe. The centralised variety of Goloka is unalloyed 
and full of transcendental cognitive joy. The 
Vedas and sadhns practising devotion revealed by 
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the Vedas, by availing the support of their individual 
cognitional aptitude actuated by devotion, may have 
a sight of Divine Realm and by the power of the 
Grace of Krishna their tiny cognitive faculty 
attaining the quality of Infinitude they are enabled 
to be on the level of the plane of Enjoyments of 
Krishna. 

There is a hidden meaning of the proposition 
‘Even though Supreme that is also nevertheless the 
Object of Enjoyment’ (Mtttlft ^). 

The word ‘qr n j jV indicates that Sree Krishna is the 
only Truth Absolute in all the Transcendental 
Blissful Principles and means His 

Object of enjoyment. The Glory of Radha's Love 
for Krishna, tasty quality (rasa) of Krishna that is 
realised by Radha and the Bliss of which Radha is 
conscious in the process of such realisation, all these 
three-fold Bhavas (emotional entities) becoming 
available for Enjoyment by Krishna He attains His 
Personality of Shree Gaursundar. It is also this that 
constitutes the Transcendental Bliss of the delicious 
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loving (rasa) service manifested by Shree Gatir- 
sundar. This also eternally exists only in the self¬ 
same Sveta-dvipa. (56) 

Translation.— On hearing these hymns contain¬ 
ing the essence of the Truth, the Supreme Lord 
Krishna said to Brahma, “Brahman, if you 
experience the inclination to create offspring by 
being endowed with the real knowledge of the 
Glory of Godhead, listen, My beloved, from Me to 
this science set forth in the following five 
shlokas. (57) 

Purport—The Supreme Lord became propit¬ 
ious when Brahma with great eagerness chanted 
the Names, < Krishna ’ and ‘Govinda' expressive of 
the Form, Attribute and Pastimes. Brahma was 
actuated by the desire for mundane creation. 
Krishna then said to Brahma how pure unalloyed 
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devotion can be practised by souls engaged in 
worldly occupations by combining the same with 
the desire for carrying out the Behest of the 
Supreme Lord. “ The knowledge Absolute is 
knowledge of the Glory of Godhead; if you want to 
procreate offspring being endowed with such know¬ 
ledge, listen attentively to the science of devotion 
that is contained in the following five shlokas.” 

(How Bhakti is practised by performing world¬ 
ly duties in the form of carrying out the comm¬ 
ands of the Supreme Lord, is being described. (57) 

Translation. —When the pure spiritual 
experience is excited by means of cognition and 
service (Bhakti), super-excellent unalloyed devotion 
characterised by love for Godhead is awakened 
towards Krishna, the Beloved of all souls. (58) 

Purport. —Real knowledge is nothing but 
knowledge of one’s relationship to the Absolute. 
Real knowledge is identical with the knowledge of 
subjective natures of Chit (animate), a-chit (inani- 
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mate) and Krishna and of their mutual relationship. 
Here mental speculation is not alluded to, since 
that is antagonistic to service (bhakh). The know¬ 
ledge that embraces only the first seven of the ‘ten 
basic principles ( Dashamula ) is the knowledge of 
relationship. The substantive nature of the spiritual 
function (abhulhcya) inculcated by the science ot 
devotion ‘Hearing’, ‘Chanting’, ‘Meditation’, ‘Tend¬ 
ing His Holy Feet’, -Worshipping by rituals', 
‘Making prostrations’, ‘ Doing Menial Service ’, 
‘Practising friendship’ and ‘Surrendering Oneself’ 
are identical with practising the search for Krishna. 
It is specifically described in Bhaktirasamritasindhu. 
Devotion (bliakti) characterized by love for Godhead 
makes her appearence by being awakened by such 
knowledge and practice. Such devotion is super- 
excellent bliakti and is no other than the final 
object of attainment of all spiritual endeavour of the 
individual soul (jeera). (58) 

Translation.— The highest devotion is attained 
by slow degrees by the method of constant 
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endeavour for self-realisation with the help of scrip¬ 
tural evidence, theistic conduct and perseverence in 
practice. (59) 

Purport. —Evidence—the devotional Scriptures, 
e.g., Shreemat Bhagavalam, the Vedas, the Puranas, 
the Geeta, etc. Theistic conduct—the conduct of 
pious persons ( sddhus) who are pure devotees and 
the conduct of those pious persons who practise 
devotion to Godhead actuated by spontaneous love. 
Practice—to learn about the ten basic principles 
(dashamula) from the Shastras and on receiving the 
Name of Hari as laid down in the same, embodying 
the Name, Form, Quality and Activity of the 
Divinity, to practice the chanting of the Name by 
serving Him night and day. By this are meant 
study of the Shastras and association with the 
Sadhus. The tenfold offence to Holy Name ceases 
by serving the Name of Hari and simultaneously 
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practising pious conduct. ‘Practice’ is no otter 
than following the mode of service of the Name 
practised by the Sadlius without offence. By per- 
severence in such practice and devotion characterized 
by love which is the fruit of spiritual endeavour 
makes her appearence m the pure Essence of the 
Soul. (59) 

Translation.—These preliminary practises of de¬ 
votion ( sadhan-bhakti ) are conducive to the realisation 
of loving devotion. (Loving Devotion)—than whom 
there is no superior well-being, who goes hand in 
hand with the attainment of the exclusive state of 
supreme bliss and who can lead to Myself. (60) 

Purport. —The Jeeva -Soul has no better well¬ 
being than Loving Devotion. In this is realised the 
final Beautitude of Jecvas. The Lotus Feet of 
Krishna are attainable only by loving devotion. He 
who cultivates the preliminary devotional activities 
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anxiously keeping in view that realised state of 
devotion can alone attain to that object of all 
endeavour. None else can have the same. (60) 

Translation. —Abandoning all meritorious per¬ 
formances serve Me with faith. The realisation will 
correspond to the nature of one’s faith. The people 
of the world act ceaslessly in pursuance of some 
ideal. By meditating Me by means of those deeds 
one will obtain devotion characterized by love in the 
shape of the supreme service. (61) 

Purport. —The function characterized by un¬ 
alloyed devotion is the real function of all individual 
souls (Jw). All other varieties of function are 
activities of the external cases. These exoteric and 
esoteric dharmas (functions) are manifold, e.g., 
non-differential knowledge of the Brahman aiming 
at extinction of individuality, the Ashtanga-yoga- 
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dharma having as its goal attainment of the state of 
exclusive existence (Kaivalya), atheistical fruitive 
ritualism aiming at material enjoyment, jnana-yoga- 
dhanna seeking to combine knowledge with 
fruitive activity and the practice of the function ot 
barren asceticism. Getting rid of all these, serve Me 
by pure devotion rooted in faith. Exclusive faith in 
Me is ‘Trust'. Faith in the form of trust by the 
process of gradual purification tends to become a 
constant engagement ( nishtha ), an object of liking 
(i ruchi ), of attachment ( asakti ) and a real sentiment 
(bhava). The more transparent the faith, the greatei 
the degree of realisation. If you ask-“ How will 
the preservation and conduct of worldly affaus be 
feasible if one is continuously engaged m the 
endeavour for the realisation of bhakli f What 
also will be the nature of the endeavour for 
the realisation of bhakli when the body will perish 
consequent on the cessation of the function of the 
body and of society ? 


In order to strike at the root of tins misgiving 
the Supreme Lord says, “This world subsists 
■by the constant performance of certain JC1V1 
Fill all these activities with meditation 
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This will destroy the quality that makes those 
activities appear as acts done by you. They will 
then be of the nature of My service ( bhakti). 

“ Mankind live by the three-fold activities 
of body, mind and society. Eating, seating, 
walking, resting, sleeping, cleansing the body,, 
covering the body, etc., are the various bodily acti¬ 
vities; thinking, recollecting, retaining an impres¬ 
sion, becoming aware of an entity, feeling pleasure 
and pain, etc., are the mental feats; marrying, 
practising reciprocal relationship between the king, 
and subject, practising brotherhood, attending at 
sacrificial meetings, offering oblations, digging wells 
tanks, etc., for the benifit of the people, maintaining 
one’s relations, practising hospitality, observing 
proper civic conduct, showing due respect to others 
are the various social activities. When these acts 
are performed for one’s selfish enjoyment, they are 
called Karma Kanda; when the desire for attain¬ 
ment of freedom from activity by knowledge under¬ 
lies these actions, they are termed Jnana-yoga or 
Karma-yoga. And when these activities are 
managed to be performed in this way that is condu¬ 
cive to our endeavour for attainment of bhakti they 
are called Jnana-bhakti-yoga, i.c., the subsidiary 
devotional practices. But only those activities that 
are characterised by the principle of pure worship 
are called bhakti proper. My meditation is practised 
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in every act when bhakti proper is practised in due 
time while performing the subsidiary devotional 
activities in one’s intercourse with the ungodly 
people of this world. In such position, a jeeva does 
not become apathetic to Godhead even by perform¬ 
ing those worldly activities. This constitutes the 
practice of looking inwards, i.e., turning towards 
one’s real self, vide Ishopanishad — 

at ^ ft =3 3P1T, i 

ta ?pffar ft m-. h” 

The Commentator says in regards to this, 
“fo I” The real significance 

being that if whatever is accepted be received as 
favour vouchsafed by the Supreme Lord, the worldly 
activity will cease to be such and will turn into 
service of Godhead (bhakti). So says 

wrfa.. .^4 n’’ 

If the worldly acts are performed in the above 
manner one does not get entangled in Karma even 
in hundreds of years of worldly life. The meaning 
of these two Mantras from the /naiw-point of view 
is renouncement of the fruits of one’s worldly 
actions; but from the bhakti-po'mt of view they mean 
the attainment of Krishna’s Favour ( prasad ) by their 
transfer to His account. In this method, which 
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is the path of archana, you should do your duties of 
the world by the meditation of worshipping God¬ 
head thereby”. Brahma cherishes the desire for 
creation in his heart. If that creative desire is 
practised by conjoining the same with the medita¬ 
tion of obeying therein the command of the Supreme 
Lord, then it will be a subsidiary spiritual function 
(gauna dharma) being helpful for the growth of the 
disposition for the service of the Divinity by reason 
of its characteristic of seeking the Protection '->f 
Godhead. It was certainly proper to instruct 
Brahma in this manner. There is no occasion for 
such instruction in the case of a jeeva in whom the 
spontaneous aversion for entities other than Krishna 
manifests itself on his attainment of the substantive 
entity of spiritual devotion (btiava). (61) 

Translation. —“Listen, O Bidhi, I am the 
seed, i.e., the fundamental Principle, of this world of 





spun, ‘s^ra.’ 5ST; f% srjffi ? ?wfo 5rar ‘snfem.’ 

fl%strar ‘smfcr’ a#r 
**iprc-3ispwft, | fSfij ii ii 


animate and inanimate objects. I am Pradhana 
(the substance of matter), I am Prakritl (Material 
cause) and I am Puruslia (Efficient cause). This fiery 
energy that belongs specially to the Brahman, that 
inheres in you, has also been conferred by Me. It is 
by bearing this fiery energy that you regulate fhis 
phenomenal world of animate and inanimate 
objects. (62) 

Purport.—Certain thinkers conclude that the 
non-differentiated Brahman is the ultimate Entity 
and by undergoing self-delusion ( Vivaria ) exhibits 
the consciousness of differentiation; or, the Limiting 
Principle itself (Maya), when it is limited, is the 

J henomenal world and is itself the Brahman, in its 
nlimited position; or, the Brahman is the sub¬ 
stance and this phenomenal world is the Reflection; 
or, everything is an illusion of the jeeva. Some think 
that Godhead is evidently a separate entity, jeeva 
is another different entity, and the phenomenal 
world, although it is a singular principle, exists 
separately as an eternally independent entity; or, 
Godhead is the substantive Entity and all other 
entities, as chit and a-chit attributes, are one in 
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principle. Some suppose that by the force of incon¬ 
ceivable potency sometimes the monistic and some¬ 
times the dualistic principle is realised as the Truth. 
Some again arrive at the conclusion that the theory 
of the Non-dual minurs all Potency is meaningless; 
whence the Brahman is the One eternally unalloyed 
Entity vested with the Pure Potency. 

These speculations have originated from Veda 
relying on the support of the Vedanta-Sutra. In these 
speculations although there is no Truth that holds 
good in all positions, there is yet a certain measure 
of truth. Not to speak of the anti-Vedic sepecula- 
tions Samkhya, Patanjala, My ay a and Vaisheshika, 
nor even of Purva-Mimamsd which is fond of exclu¬ 
sive fruitive activity in conformity with the leaching 
of one portion of the Veda, the bodies of opinions 
detailed above have also come into existence by 
relying outwardly on the Vedanta itself. By discard¬ 
ing all these speculations, you and your bona fide 
community should adopt the Ultimate Principle 
identical with the Doctrine of Achintya-Vedaveda 
(inconceivable simultaneous distinction and non¬ 
difference). This will make you eligible for being a 
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true devotee. The basic principle is that this 
animate world is made up of jeevas and the inani¬ 
mate world is constituted of matter. Of these all the 
jeevas have been manifested by My supreme (Para) 
Potency and this phenomenal world has been mani¬ 
fested by My secondary ( a para) potency. I am the 
cause of all causes. In other words, I reguiate’all 
of them by the Power of My Will although I am 
not a different entity from the Marginal and Material 
(Tatastlia and a-chit) Potencies. By the transforma¬ 
tion of those distinct Potencies ‘Pradhana’ (sub¬ 
stantive material Principle), ‘Prakriti’ (Material 
cause) and ‘Purusha’ (Efficient cause) have been 
prodded. Hence although as regards the subjec¬ 
tive of all Potency I am ‘Pradhana 

‘krahriti’ and ‘Purusha', yet as the Possessor of 
Power I am eternally distinct from all those poten¬ 
cies. This simultaneous distinction and non¬ 
difference has also sprung from My Inconceivable 
Power. So let the attainment of love for Krishna 
by the practice of pure devotion through the know¬ 
ledge of their mutual true relationship that subsists 
between the jeeva, th e jada (matter) and Krishna 
based on the Principle of Inconceivable simul- 
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taneous distinction and non-difference, be My 
Instruction for being handed down in the order of 
Spiritual preceptional Succession in your community 
(Shree Brahma Sampradaya), (62) 
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